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over half a century ago, when Europe was dfvid'ed by t}?e I{on Curtain, Czesfaw
Milosz wrote about the phenomenon of the*enslaving ofmu_lds present in the states
of the Soviet bloc, and about the ‘Hegelian bite', responsible for rha_t._Percemng
history as a process controlled by neither a single person nor communities, IeddCeg-
tral and Eastern European ‘captive minds' to affirmation of the status quo and the
ascertainment that — since a different world cannot exist —one has to serve the one
at hand. Can our minds be enslaved again even now, when the Iron Curtain and the

Soviet bloc are nothing more but the past?

The ‘Captive Mind Revisited’ International Conference was an attempt to reflect and
discuss these social phenomena which — present in public sphere — should have
become a subject of deeper interest, not only of academics but u_lsn of tho‘se mdw_1du~
als and societies who still find the future of the Furopean Union, and its political,
economic, social and human dimensions important. The programme of the conferen-
ce combined intellectual contributions from intem_ationa]]_y recognised personali-
ties and European experts with debates and discussion sesgions open to representa-
tives of political organisations, academic and cultural milieux, NGOs, public admini-
stration, and media from Poland and abroad.

Organised on the 50th anniversary of the Treaty of Rome, the Conference became an
attempt at a comprehensive roundup of the 20th-century Europedn chapter and
a fresh look into the 21st-century post-utopian Europe. The c_lehclt‘es chused on Fhu_se
‘actors’ of the public sphere who can influence minds and imagination of societies
and who are present on both national and international scene, that is on political

ideologies, elites and culture.

Danuta Glondys .
Director of the Villa Decius Association
Polish Forum of the European Cultural Foundation

Captive Mind Revisited was the intriguing title of an international conference, ini-
tiated and organised by the Villa Decius Association in close co-operation with the
independent European Cultural Foundation together with other partners and sup-
porters on October 11-12, 2007 in Krakow.

Half a century ago Czeslaw Milosz had described in Captive Mind the phenomena of
‘enslaving the minds’ of communities living in the states of the Soviet bloc. In what
state are the former ‘captive minds’ now, when Communism belongs to the past?
Can all our minds ‘be enslaved’ again in view of the global challenges of today? How
Important are culture and the arts in facing these challenges and avoiding the traps
of ‘enslaving'?

These were the core conference questions with many sub-questions such as: New
nation states at the end of the globalised era, what is left of The Left from East- and
West-European points of view? Is there an East-West Apartheid in Europe’s intellectu-
al life? Has multiculturalism failed as o project? And: Have we left an ‘utopian Euro-
pe’ behind us in view of global capitalism, growing populism and mixed feelings
towards the Western superpower, the United States of America?

These complex issues with many layers were debated lively not only among politi-
cians, sociologists, anthropologists, historians, political scientists, cultural resear-
chers, social philosophers and experts on social and political aspects of transforma-
tion in post-communist countries, but also by artists, students, young researchers,
representatives of NGO ' s and the media from Eastern and Western Europe, as well as
from the US and Canada.

No doubt, the conference was a big step forward towards raising further awareness
and deeper understanding of ‘the Other’ in our culturally very diverse Europe. It was
also an articulation of our common belief in promoting democracy and tolerance
within and across our borders.

Kathinka Dittrich van Weringh
Chair of the European Cultural Foundation
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OPENING LECTURE

The New Nation-State
at the End of the Globalist Era

Professor John Ralston Saul

Minds are captured in a strange way. The problem is when they are captured; they
do not know it is happening. The concept of the prisoner of ideology is a mysterious
notion in Western Civilizations, since our idea of ourselves portrays us as perfectly
rational, and therefore, it blends in against ideology. But in fact, we are probably the
most ideologically susceptible civilization in the world. Other civilizations have
their weaknesses too, but I do not know of any other civilization which is so easily
tempted into ideologies, and so convinced intellectually and emotionally in them.
Globalism and globalization are words you have already heard being used several
times today. We no longer ask ourselves what it actually meant. The second lingu-
istic observation would be that globalization and globalism, in any language, are
usually used as if they were a replacement for other words, like — internationalism.
Whereas someone might have said a word that implied something international,
you now say globalization or globalism. In Western Europe and North America you
cannot get through a middle or upper middle class dinner party without one saying:
globalization is wonderful. Nowadays kids are taking one year after school to travel
around the world. The British used to call it the Grand Tour, now it is called globaliza-
tion.

One has to be very careful about this concept and not to mistake it for what we
would like it to be mistaken for. Now globalisation is a word that means anything.




This actually means you can get out of what it really means, because you cunluse it
t r:ecm almost anything. Therefore, we use it in a very vague Cll:ld emotiona V\;(;z';
éohulizaﬁon is not a difficult notion —go back to the 50's and 60°s and bore you

ind by reading the hundreds of economic papers and speelches
?fiistfekg 1?; Egzglﬁlhat msr(ould lutger become economists, deputy ministers, (;21‘350;3
to prime mimisters and presidents or pgcgle who wrote In the Itliexn{lspcig%':, U u§1 "
will see exactly what globalization said it was going to be mcl1 S ouaﬂ_m.ns ‘pl)mg.
1985, then from about 1985 to 1999, it became more obscure_cm mogef e
Thﬁn from 1995 on — I think one could say from 1989 — 1t mo_wi:1 rgre -
defen’ce. The true believers of glohn!jz?_tm]_l spoke 3(:1.)1%11;2}:2 I\:\;‘;t iItnwus D
fearful passion, as they began to see it slipping away. I ,1 L e
Grand Tour was globalization, that science was glo : P
gg;}?tﬁ;gﬂ‘;;};egpbaﬁzutim, and that to be against it equalled bgin?heelth“erregntpr;-
list or nationalist and either fearful or qld_-f.ushl_oned. ?n otper Wor s,'2 m;g g
ing to create a kind of Manichaean éi};nsmn in wh;c;,J llf g:rz fng:fﬂ s i
sensible you were for globalization, and if you were not, el
Clobalization was inevitable. Of course, there are sometli1 t(fch épmoment (;f e
they disagree with everything else that I say. will agree tha e
i i i ments beqan to describe themselves as ‘Ine
mt%r\?iﬁﬁsfcltﬁ? iklnlec;uac;‘ta\ie]:‘lyo;eose to ane?ld. Itis one of the rgost qbviuu.s signs of feladr
lefd fragility, because we know there are not many things inevitable in this world,

except death and sex.

' i -subj including scientists and all
balist period, a wonderful trans-subject group Including - :
Isno:‘isp St?izlg]}?nmﬂstg politicians, generals and economists, C(l;l]lllld JOIE] 1(r11 mf]{liid;?)l uglgbge
} . . - DD -
b art of the discussion. Here economists really wo
Sjc’tggrilel; ﬁngumff}rtuble. They would take the floor and you would not know what

they are talking about, and they would be pleased about that. The construction of .

hand, certain and, on the other
t they would have to say here would be, on the one ; _ '

I‘Tak;lad lag, because it is not necessary for you to understand wl}ut is certain. In a sense
they are cast apart. Yet, one could argue that they are the ruling caste.

For the first time in the history of Western Civilization, the ecokrllcmflists.dl'lcllfv;z\r cel ﬂiﬁ
i — it is their turn. On the other nand, 1
f the ruling caste —you could say 1 i
gulking ubaﬁt the great economists of the past two wars — well-read, brgadlgf[ scﬁf&e
ted. intellectualists in a frue seuse, then it might have been interesting

themn as the ruling intellectual caste.

The current view is that
you are either for or aga-
inst globalization.

The current view is that you are either for or against globalization. It is a terrible
trap, because it means that we are unable to come at the intellectual situation
which is dominant today, that major world questions are not looked at through
culture. They come out through a prism that is neither God, political parties, nor
democracy; it is economics. In a sense, everything is shaped by an economic prism,
and that is something brand new — a kind of intellectual and political revolution of
the sort we have not seen before. Even Marx did not believe that you have to look at
the world through an economic prism. And so, this is a terrible trap for humanist
groups, because it can exclude us. It is a trap for all those who consider themselves as
democrats, or belong to the centre or the centre-left, or look for a new kind of left,
which is not the inheritance of the left of the last 60 years. Suddenly, in order to get
into the conversation, you almost find yourself branded as marginal, old-fashioned,

arcanuimn of nationalist or, at the very extreme, populist. It is a kind of intellectual
blockage in Western Civilization.

Nowhere else in the world are people suffering intellectually the way we are. They
may be suffering in reality or not, but they are not suffering intellectually — the
Chinese are not agonizing over this intellectual question, they just think, ‘We are
silly to be so impractical about the relationship between reality and the economy.’
And it makes it very difficult for people like us to re-conceptualize how things might
work in the world, how they might be made to work. The world is evolving anyway,
so if we cannot figure out how to intellectually re-conceptualize it, the world is not
going to wait for us. If we sit around feeling that we are prisoners of this sort of
economic ambush, the world will just keep on moving. We will look up one day and
find it completely different. We will not understand how it got there and how we did

not see it going there. It will happen so because we accepted this Manichaean trap
into which the West has put itself.

I'was reading your reports from last year’s conference, when Lész1o Rajk said, ‘We are
only just starting to realize that we are going to have the same problems, in the East
and the West equally.’ In other words, the time sequences, which some people had
referred to already, for how long people will do various things, do not matter. Diffe-
rent things will happen at different times and in different places, but the problems
are the same and they interact with each other. That is international integration
and international dependence. And some may say ‘The main difference between the
intelligentsia in the West and in the East is that we (the East) were absolutely suc-
cessful [...] I have yet to see any intellectuals in the West who have ever had




ion.’ : hy is the intelligentsia in the Fast
hation.’ Some also can say ‘Then why eint
: Su_lg Ceisnﬁ;xlf:gy;nd then he said, ‘probably we feel content 1_1c1vmg WOIL Bu';L of C(;Lérsll;
:E:see I(11re the'dungerous temptations of victory. In many Eelﬁieccg;iln r:(;r;1 xf:t 1?01 icl?n :
e
re now free to do what Western European,
ie;t ttlll‘il;s;fgcguuls were doing at universities, which is to shut memse‘gres mo;‘eP ir;ii
u;e inside the universities. After all that is what Harvurq, Yale, Lond gln 2111110 o
mo t. Everybody is sliced up into a thinnest, narrowest, highest possible . ‘man-
‘c;‘;ufflelr;znt dialects, ways of speaking and thinldl}g, sc?ﬂthgt cnnv%sea;;tz?:;lﬁl ) ereesting
isVilla i ke happer, are virtually 1mpossIbie.
ner this Villa is designed to mak _ L o
i i i it is going against what universl _ :
e i lip into that, because that is what is
he Western world. It is easy to ship i ,be -
(i e ize is given, that is how peers judge papers and silo
_that is how the Nobel Prize 1s given, _ _
e_:xg;;:t relgrmwest possible specialization. It 1s extremely interesting, hecclt}‘lfs;‘ gebcltlli
1\irunt our livers to be operated on by somebody vu\;hr; undersltqnéiz zvrtéuctotrll :epma,hw
i it extremely difficult for any Kl -concepru
on the other hand, it makes it e ;  for o o
' ' i 1d might be running. By accepting this SE0SAHOT
tion of the way in which the wor : T i s oo
i ct, when one also accepts what is happening
E»}\rlﬁjgill'll: professors are increasingly cut off fro$rtuhe rgst of the r:?)lfvgdofégi ggc‘im ki}cit\crg
i i indirectly, ugh a proces
less and less influence o it, excepl In tly, thro e Ot eore
es from intellectuals what is most intere ing :
Ezttiﬁg rtf‘ilni;zd to have a narrow specialization, but at thg sun};f_ tll’l{lﬁu tto Ot;c?gi;
i ds thinking and speaking in pubiic. .ol

T e e ibl s of specialists, the dominant

mforted the narrowest of all possible group p : :

p iﬂsui'oeconomists in their position of leadership. Wt_lat they have, that n}t;b;d;)g; 11;
gﬁp X om has, are troops to go with them. Who are their troops? Where do the 'tigs
tolrilzofrom'? P’robably from management schools, which are the part of urg‘:;ts;l =

Ehut receivé the most mmoney. So, you have the cadre of economy genera

enormous army of managers and consultants who, in a sense, pull together what you -

have cut apart. The managers, who have no education in tlflinking, ggrnoc:?tt;:;];;gt
are ind of victory of a very i
i ture, are in charge. So, youhave a lan ‘
g;'l:rfruc;cll then, a very broad form of approuch. towards hgw to run socneitg'.cgﬁgctl
leavés humanists out of the relevant picture, without real influence, even

upon periodically to do things.

: : R o
Globalization is narrow and lacking in essential doubt and hl_lmcunst qughtll-:dd
cause it is about certainty. Thinking that there are no alternative econormc 2:1 el
or political proposals, which creates an extrerely dangerous situation, 15 €O g

Globalization is narrow
and lacking in essentla:l
doubt and humanist quali-
ties, because it is about cer-
tainty.

The lack of leadership lan-
guage combined with an
ideological vacuum re-
sults in populism appe-
aring out of nowhere.

an end. There is no other intellectual language that would have any kind of power in
public discourse. There is an opposition language, which is either emotive or not, but

it is not a replacement language, because opposition in this context is like the shat
dow of the thing that it is opposing.

As a result, there is a kind of unconscious drifting in Western civilization. We have
political leadership and senior civil servants who are confused by what reality is
doing versus what their language tells them they should do. There is very little
relationship between the language of power and the reality of what is happening in
the world today. You will find very confusing language coming out of the G8, or the
United Nations. Yet what they say about China has nothing to do with what is
happening there. It is the only language to talk about China for the Chinese to
recognize or be able to deal with. I am taking China as an example because it is the
one that is the most often used inappropriately. A Western minister goes to China
trying to improve the situation, which sounds fine in Western language, but in fact
he is not resolving Chinese problems. What the Chinese delegation does is nod and
say, ‘Yes, minister; lovely minister; I hope you had a nice time.” And he is gone. He had
a safe stay in China, but this country is still doing what it is doing, and the minister
has no idea why what he said had no impact. It is because he did not have the
appropriate language to allow him to really communicate with them.

This drifting and this lack of the appropriate language to deal with reality means
that it is a sort of vacuum, which is quite common at the end of a period of power.
Periods ofideological power are usually followed either by a quick revolution, or by a
period of vacuum, during which people regroup and find a way out of it, which is
what happened at the end of the 20th century. As a result, it is historically normal to
see the return of populism. Is it good? Of course not. Is it natural? Absolutely.

The lack of leadership language combined with an ideological vacuum results in
populism appearing out of nowhere. But historically this is not out of nowhere. I'will
give a couple of examples. New Zealand, which was in a way the perfect “show-off-
baby’ of globalization in 1999, after a disastrous ten years, decided to go to in the
reverse direction, not towards protectionism or nationalism. They said they were
not going to do globalization, but to do something else. And they were extremely
successful. Other examples are the Asian economic recession in 1997, in which the
globalists’ forces said they should deal with the economy in a globalist way. Everybo-
dy agreed, except Malaysia, and now the only country that came out of it well was
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: economy; and nature versus self-interest. The instructions from the Chinese govern-
ned so because they broke every single rule of globalist economics,

ment were that in any choice taken by public officials the Chinese people should be
| Ly i their economy recovered very quickly and stably, and they were

: in favour of the humanist column over the globalist column. Will they succeed? I
, and the result was thel . . the other hand, Thailand did have absolutely no idea. It may actually mean civil war. It is a very tense time in
| one of the fastest growing Ecm?otﬂ}l; fmcesagldti[cll'eg?lp with a corrupt Prime Mini- China as a result of this. -
what it was told by the globalists fir'gtecski Latin America spent nine years frying t
ster, which eveg;rlqullg let E:tiggg_d ofth.e century the countries realized it did not The second thing they have done was to put out an action plan for civil servants
. in lo 1Zatio1. : : T : . & 3 i i 1 3
it ot going n et Ao S T e ey el i e
; fein 3 erty, and billions of dollars other words, they are trying to restructure what they have been doing in order to go
Averyinteresiing s gbser?icﬁil&l%?%gfﬁi.pl?oﬁl&{ectual property is not in a very different kind of direction. In March 2007, the Chinese Prime Minister gave
put into the World T;gdfhe é?—uglmsatinn may blow apart, as more and more coun- a speech in which he said, ‘The speed of the fleet is determined not by the _ship which
removed from the WTO, the tgmationﬂl regulations and global trade resolutions travels the fastest, but by the one that travels the slowest." It is interesting that he
tries are refusing to accept i eThaﬂ(md is the most recent country to say 1t hada chose consciously to use a naval image. He must have known he was replying to the
regarding intellectual property. d cheap pharmaceuticals and it did not care about globalists’ naval image. What he was dealing with was the rich-poor divide, which,
Cglee e peo%e i EEcl;:lies urglzlt[a}solutely right, and we are waiting for the
international law. These counl :

: when I look at the statistics, is very important in Poland. It is an important question
4 3 ; tO Or <. -

I revolution that will reappear when the ageing populdtion of the US refuises to pAy Uimilghant Hae West, aa well didsin Ching,
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expensive drugs.

u

0

.

£ some pleuple inthe Uﬁlitfm ﬁ?utesd and Western Eumplf, tmcll1 people ﬂavorii_ng at unti)ver.
_ i balization, is it not fabulous?” 1nen, sities. It 1s a very old-fashioned Western approach on how to do things. Nobody

not China wonderfgl fﬂrtﬂr{[lgg{;?futgiﬁ the number of Chinese shoes and dresses outside the West takes us seriously; they can sell us things, but the theory they

three years later, they s 3 ¢ “Well. that is what we meant.’ When another two believe in is ridiculous. But we go on projecting ourselves to the world as if everybody

arriving, and thﬁy Stc;ﬂriedios iﬁg, to China “No, when we said globalization, we Sld believed in their theories.

years went by, they std ! riffs on China; they

: " The USA started putting ta _ .
i thwmrgs&?{;ﬁs? ga‘zﬁggf while the language cgntipued to be glogil‘l Let'sgoto qum now. When you do an analysis n_f how often India is mentioned in tlhe
SOTted ACLINU R i Shiat they had said globalization had been the media and in what context, you will see that in the last ten years of the globalist
e NOde%lafi GW{ urlil}:r;rtsl;tgened and that they were doing the precise D%Iiﬁ'ﬂte period in India, one million new jobs of the globalist sort have been created. Every
thing that had actud i aluable winner from globaliza-
had been said to be the most v

that battl year in India eight million people come to the new job market. Is it important? Of
| o - i § battle
rlrcl;gl ;]r::ifi?e Chgu people do not talk that way at all. There is an enormou

L course it is. Has it changed India fundamentally or are they becoming westernized?
d the provinces; the latter being in favour of a rat_her old-fashio- No, they are doing something else. It hu_s very little to do with Western g]obqﬁzuﬁon.

between Beijing an POV increasingly against it. Recently China has put out I'would like to make here two broad points. The first is that globalist theory is an old-

ned globalist ﬂPPm“c_h' B_eulflgdlsd ‘a conception of equilibriums as a basis for how fashioned combination of two English and lowland Scottish 19th century economic

GiRNE Yec;}‘ leﬂl“{)}:%l\lﬁlﬁc “Ill’h:e2 ﬁ‘?ﬁ equilibriums are: d humanist column ﬂmtlhﬂ theories, which were based on the maximization of production, trade and consump-

public pOUcy Wi & . b means domestic versus international); interior versus the

globalist column (which means co

tion —we can call it growth. The basis for it was the shortage of consumption goods.
e factories are); rural versus urbamn; society versus the

coast (the coast is where th
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' ituation, which
production is to get rid of the competition and dispose of the surplus situation

would cause prices to fall.

International capitalism, t

i i is globalist period, which is now about 30-35
O It;%::; ?ktliilg\?oﬂt{; ESK? 10 ‘fuel’ Svar and th.e wealkening ﬁf gm;;? ;’;
il b ?ﬂtantl to the decline of the nation state. Smce 1939 we uvet cn
s Clndhres turn o%the nation state. I would say nation states dre stro_n?ier ‘oiongg
e egfu;l be in the 1950s. They have more power; the effec‘t of thmrf ef%:]si o
icm theyu;‘e it has been for along time. One of the causes for this state 0 1373 .
A t 0f 1989, and the other cause was September 1_1t}1. From e
o breﬂ'hngh%{;li;ters an(i presidents, Ministers and Deputy Ministers, we;e e
20?1 o convi ced they did not have much power, because they acceptgdt en % e
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cu

Capitalism is based on va-
lues and competition in @
condition of scarcity, und
when you are in a m}ldl-
tion of surplus, prices
start falling and there are
no real values.

six weeks, political and administrative leadership of countries around the world
woke up and decided they needed to do something about that. They have printed
money, interfered in market places, made speeches and they have succeeded. Ha-
ving succeeded they have rediscovered their force, for better and for worse. Since
2001 all around the world one has been seeing political forces at the national and the
regional level, starting to flex their muscles in a way they never did during the
globalist period. The result was the return of nationalism.

We may say there are two kinds of nationalism — I call them positive nationalism

and negative nationalism. There is an interesting theory of four types of govern-
ment:

— Jacobin, which is revolutionary; -

— Heroic, which is not heroic in a sense of people scarifying themselves but more
about an ethical leadership being sacrificial;

— Republicanism, which is in fact democracy and humanism;

— Louis-Phillipism, where power is held by people.

The fifth would be corporatism, and that would be a Mussolinian idea, which Hitler
pretended to use. In Italy Mussolini was backed by a number of serious philosophers
and economists, and they did put forward an alternative idea to Marxism, socia-
lism, democracy, etc. It was corporatism, in which individuals do not exist as indivi-
duals, but as members of groups, by specialization. Western universities today are a
perfect illustration and acceptance of the Mussolinian idea. It removes responsible
individualism and the idea of the collective unconsciousness, and eradicates the
possibility of the re-conceptualization of society by the citizens.

Today our societies are dominated by, on the one hand, Louis Phillipism, and on the
other, corporatism. The combination of these two is more than enough to ensure the
return of populism. In fact, it encourages the return of heroic populism. In that sense,
one could say that we, the humanists, are responsible for this failure which has led to
the return of populism, caused by a lack of transparency among humanists, of easy
lateral communication, and by the loss of the ability to make people understand that
doubt is good and can be combined with a sense of purpose and direction. Instead,

citizens are left with the sense of an obscure specialized intellectual class, and spe-
cialized technicians, who are not even intellectuals.

What Mussolini once said may sound familiar and very modern: ‘The crowd does not
have to know. It must believe. .. If only we can give them faith that mountains can
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ey will accept the illusion that mountains are movable._ The trick o
gipmuﬂ‘;‘fj ighﬁzlt they are able to make the gxceptmnul and the pe_cu]lard st;:;em ;1{;1;
mal. They require a dysfunctional elite that is unable to rgspund toit, an e}; ot
to replace this lack of clarity with the clarity of the Mumct_mean type. A succ .
populist recognizes that human beings have very complicated chqrqcte;i, e
their strengths and weaknesses, and what the most suc;essful populist is able Othe
is to take their own weakness and to project itinto the_ equivalent weakness 1n i
population. It is an emotional relationship which popuhst§ are capable of fomt'lrmg. :
has to do with love, it has to do with hate ungl fear, qnd it is very hard to si[ uggcs
against because it bypasses everything else — it taps into our *ar\;uc:f:slmesses‘::]1_l pani >
us, releases fear, funnels debate from the complex and_daubt into the Man1 . Gdeg;lI;l
creates unshaped emotion, and if it really goes qu]y, it turns to Parlimam_.t HSt ! 2;
the crazy seems perfectly normal. We have had six years of that in the Unite " til[ .
In Canada the Populist Party is rising. We have seen it in France, ]3»_elgmmt.l ustr :
Australia, Thailand, Japan, and Central Europe. So, the key to populism %n tonega
tive nationalism is the failure of the humanist elite.a sense of gndeﬁng msretalll?ﬁ
among the population, and poverty of differept sorts. 'W_hnt is also 1H:1P0 a <u
a sense of ethnic belonging and loyalty, a certain pride in ignorance, and a con
tion that you have been permanently wounded.

I thirik that one of the things that makes it very difficult for the cqnteTpogarg eh;ciP:
to function, is that it has been caught up for a hundred years i @ c{ﬁt rq r(:tlio—
superstition ideology called rationality, and that you were glther rational o ulllrabout
nal. The only alternate position was the romantic one. Since reason is s
conscious doubt, you could not deliver much to the citizens with thqt. S0 ﬂdSO -
practical, instrumental reason was created, m{hlqh actually hac! nothmghto 0 Wlin
reason at all. Mstrumental reason is utilitarianism, but that is whutb apfgnismd_
ideologies — you glue things to them and people do not notice they have been ;lu: o
The result of it was a rational language versus an mgﬂona] one. CDI_lsequel; V. dl
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anti-humanist position. It makes it virtually 1m.p{_)s§1b1e toruna society a % o
a normal society, because it is so abstract that it s impossible for citizens to1den

with it.
Norn-reason is a real space, reason is a human quality. There are other human quali-

ties of equal value: common sense, ethics, imagination, i_ntuition and memaory. They;
are all usable in various ways. Common sense and ethics are not a dependency o

Non-reason is areal space,
reason is a human guality.

In the European context
the problem is that integra-
tion has been dominated by
civil servants, business, po-
liticians, and what a tiny
role culture has played in
putting Europe together.

reason; they are independent human qualities. Unless we are able to take a much
more balanced humanist approach, we will find ourselves constantly the victims of
people like narrow economists.

In the European context the problem is that integration has been dominated by civil
servants, business, politicians, and what a tiny role culture has played in putting
Europe together. The Erasmus program is one of the greatest programs in Europe, and
one of the greatest culture programs in the world. But it is called the Frasmus pro-
gram not by accident. Tt is called so because Erasmus is a reminder of a pre-absolute
approach towards reason. I am much more balanced in a broad humanist approach
towards human qualities. That is my interpretation of why it is called so. It takes us
back to other ways of imagining society, Europe and European societies.

After a few unfortunate instances in the 20th century, I cannot think of Europe as
a continuation of the rational period. I think of it as largely bypassing a large part of
the rational period, and returning to the high Middle Ages and Renaissance, when
avery interesting view of Europe existed: Europe not as nation states primarily, but
as a continent within which people with multiple personalities could exist. They
could be of more than one language, have different religions and belong to different
levels. This power existed in very complex multiple ways, and in essence that is the
Europe of today, with the Renaissance part not worked on hard enough, because of
the humanist failure to get the power in public life that is needed.

There is a thing in medicine called the multiple personality disorder. I think Europe
and Canada suffer from it. In this context I would like to say that the use of the word
multicultural is inappropriate because it was used at a certain time when people
could not think how te describe such things. The concept of multiculturalism is
essentially 18th-19th century Austro-Hungarian. It has nothing to do with complexi-
ty or multiple personalities, and people’s capacity to adapt to complex situations.
It is about fixing people in units, side by side. It is a catastrophic approach. So, I never
use the word except to say that I do not use it. We have to accept it that the way the
word multicultural has been used is to fall into a trap, it misses the Erasmusian
capacity to be several things at once, to remain stable but constantly altering your-
self and altering your society. It misses the basic humanist idea of relaxed positive
tension, the right to live with doubt, to be transparent, to agree that social comple-
xity is wonderful. We should be allowed to have more doubts and more positive
tension, and people should be able to be more things at the same time. In other words,




the intellectualidea that actually reflects the way in which people actually live their
lives is the idea of multiple personality. And it works, provided that there is positive
nationalism, and a sense of civil purpose. None of that can work if economists, parti-
cularly this school of economists, continue to lead, because they cannot deal with
complexity, and they cannot deal with doubt. This idea cannot work if the silos
continue inside the universities, and it cannot work if social complexity is treated as
something extremely difficult.

Professors and the heads of university departments will say ‘We agree, but things
are so complicated. Moreover, we do not have time to be more than a silo’. In 1900,
according to the insurance industry, average life expectancy in the Western world
was 50. The life expectancy of a child born today is 100. The life expectancy of
students in this room 1s 90 on average, but we are still organizing ourselves on the
basis of late 19th century economic and management structure, which was built
around the idea that we all die at 50. There was a revolution in Western civilization
i the late 18th century. There was another one ii the late 19th century, and we have
now done nothing intellectually interesting about reorganizing the way in which we
live for the last 120 years. We are still functioning as if we did not have time, and
therefore it must be narrowed and concentrated, whereas, in fact, we have approxi-
mately doubled the time we used to have, and therefore have the time 0 be both:
specialist and humanist.
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DEBATE I

The Legacy of the Left —
East- and West-European
Perspectives

The posthumous life of the Left, or can Marx be saved?
Postmodernism and other fashions: a new direction, or return
into the old tracks?

In search of alternatives

‘The Return of the Real?’

Jacek Zakowski, moderator

The subject of the debate is extremely difficult, not only because we are dealing with
certain fuzzy ideas and concepts, but also because it is presented in a provocative
manner. ‘The legacy of the Left’ — this title assumes that the Left is dead. I think such
a thesis is incorrect. If Twere to formulate this provocative sentence, | would use the
expression ‘what is given by the Left’. What has the Left done with this natural
equity that it had? It passed over to others. The gigantic exchange that seemmingly
has been taking place is quite a phenomenon. It led to a situation, in many places in




i the Right
i i took the place of the Liberals and _
T POlﬂnd’;ﬁzgilffﬁ using d ngw formula that is sympathetic
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been writing and writing about this, but T do not think the subject has in any way
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i Ly talking about hegemonies which are always changing, flu e
" m‘ﬁ t wasgdescribed by Mitosz can be looked at in this pu}-tlcular conld o
R it (: of mind giving in to hegemony. But in such a situation we WmilS i
o cnntflx interesting contexts as well: the post war years of cornrrll}]ljlé it
el erhlfwhat Mitosz wrote we would also find a turn towards neoliber : t% .
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ight also discuss the wave of populist enslavements. We
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%zfitiicﬁeare plenri;]d when the prevailing majority of politicians and people dealing
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with politics believed that the biggest problem in this world is terrorism. In Polan
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the attack of rightist populism. Leftis : o
Vl\iﬁlei s‘:i?dfgggt the answer to that situation was flat tax. This shows how deeply
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Left was lost. Let’s now face the question: what is the inheritance of the Left

4 | r
?5[;1‘21(11 t?;t to make some general remarks about the Left and how it has changed ove

time. as well as referring to some crisis it underwent.
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s pm?cume together at the time when the very Left en}erge@ as cofr{[c;: thid
) prog'ressth French Revolution. During it happened the inclusion 0 .
gL de of the clergy and the nobility, representing the new,

tsi > i he
estate, a group that was ou ionals and intellectuals emerging from t
rising class of market-oriented professionals almost invented at the

ost-feudal, new class of society. The notion of progress wc':s e b e
Eime of French Revolution; slogans saying we could reinvent, reshap

All Left activists try to inc-
lude more and more pe-
ople in collective decision-
making and that is bound
up with the notion of pro-
gress and belief in that in
the first place.

Capitalism necessarily cre-
ates certain democratic
oppositions pushing for
the inclusion of greater
number of people.

very popular in those days. Progress was possible and we were not condemned to live
constrained either by political or scientific limits. In a sense the entire French Revolu-
tion canbe seen as the Left. This was the interpretation put forward by Edmund Burke.
Inopposition to this, as a reaction to this new Left and the idea of inclusion of the other
into the collective decision making process, the notion of the Right was created. Burke
saw the idea of a society in which everybody has their part in decision-making was
dangerous, and for him society was inclusive in a sense that everybody was included,
but not in the decision-making process. He was also against the notion of progress, and,
consequently, in defence of tradition. And that set in place many of the terms that even
now the Left and the Right distinguish themselves by. There was a conflict between the
Right and the Left within the French Revolution and for the first time the issues of class

appeared. The forces that, within the French Revolution, were seen as the Left came to

a conclusion in a more expansive way, to include even the poor: This led to the distinc-
tion between the Jacobins on the one side and the Girondists on the other. The Right of
this new French Revolution was hesitant about including more and more of the poor,
seeing that as a threat to their notion of progress,

From this time on, the connection of class with economic issues become central to the
Left. That became clear, perhaps above all, in Great Britain in the 1830’s and 40’s.
Great Britain was at that time the most economically advanced country in the
world and so the most class divided. Novelists such as Charles Dickens, and social
theorists like Karl Marx and Fredrick Engels wrote about these class distinctions, and
becoming the theorists of the Left formulated a definition of class based predominan-
tly on the basis of the British experience. As the rest of the world Joined the direction
Britain set out, the issue of class became central to more and more people. Capitalism
gave factory workers the resources to join and claim their rights, as it gave them the
bit of education required to perform their duties efficiently and, moreover, workers

were working and spending free time together. All that enabled them to learn and
collectively act for their rights. Capitalism necessarily creates certain democratic
oppositions pushing for the inclusion of greater number of people.

To say that class is central to the Left is not to say it is the only category that Marx
left. What is the Left's attitude to big powers or states? Is it always opposed? We
have been familiar with that for the last fifty years or so, because the Left was
associated with anti-colonialism, third world struggles, anti imperialism. So there is
the notion that the Left is always hostile to major powers, but of course that has not
always been the case. Going back to the times of the French Revolution when many
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things change in the notion of the Left.

Class has been the essential, enduring concept for the Left, at leastdfrom HLEIJSSSBE ass
Since the 1970’ it has been losing steam, but for over one hundre iyegésh e
been the dominating issue for the Teft. What happened? In the early e
struggles over class became central throughout_ modern soc1_ety.tfl;{;;nlf ef e (g .
estioned it, for example Ortega Y Gasset, @ Spamsh _conservutwe o ero ey
20th century who thought democracy was 1mp0551b1e bgcu_usg of ur amzlild e
mass society, which is the rise of market-oriented, capitalistic soclety, a , old,

The Left can be, and most
recently has been, anti-im-
perialist and anti large po-
wers, but even nowadays
we see some interesting
developments.

In the post World War II pe-
riod it became clear to the
victorious capitalistic
West that the issue of class
could no longer be postpo-
ned.

pre-urban communities were breaking down. As you had more and more people
coming to a city and working in new businesses, class became an all-embracing
issue. In other words, the conflicts of the 1830’s were seen as widespread all over the
world in the 1930's. At that point it was clear that class issues are going to be settled
one way or another. The question was: how? People had alternatives being proposed
such as fascism. Conservatives were at first scared by fascism because of its mass
approach, but this was a conservatism for mass society to try to recreate unity, to
include class anger and direct it to satisfy ethnic or racial issues. On the other hand
there was communism that would try to address class anger in one way or another,

In the post World War 1 period it becamne clear to the victorious capitalistic West
that the issue of class could no longer be postponed. It is worth remembering histori-
cally that while it is common today to say that communism has failed, it was equally
common in 1945-1950 to say that capitalism had failed. Everybody believed that.
It was a standard mantra. So, what happened is that the social-democratic experien-
ces in the West of Europe, the more communist-oriented models in Eastern Europe led
to class compromise and led to a period when the Left felt excluded, to a period of
great economic growth for a long time. And yet, in the very basis of addressing class
issues, it laid the ground for what emerged in the 1960’s and 70’s, namely the decline
of class identity. In many ways it is a success of the class compromise that led to the
erosion of its political strength. That is because less people felt the need to fight for
class inclusion. Already by the 1960's, we see the rise of new types of social move-
ments that are not based on class. Herbert Marcuse was the first to point to it in his
book ‘One dimensional man’, in which he imagines that the working class, as a class,
is highly incorporated into the system and yet, he says it is incorporation strictly
according to economic rationales.

This was the time when other groups appeared seeking inclusion, and it was the
slogan of the Left. In comparison with the need for inclusion of the minorities, wo-
men’s groups etc., class issues seemed to be far less important.

In Eastern Europe societies, the situation looked different, since the communist party
dominated the political scene. People increasingly rejected the notion of class over
time, in the name of inclusion and progress. Workers rejected it too, for a variety of
reasons. In the post-communist era, after 1989, one of the central aspects of this is
when class is re-emerging. Before 1989 all groups could believe that the classless
society was in their common interest, because all were employees of the state.
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fessor Michael Daxner . ' -
muld 15{2?0 start and finish with the year 1968. Firstly, in 1968 there were vario

i fthe
attitudes across Europe which we cannot generalise. Sec;)lpdﬁy;vv;ebﬁlg(test.psﬁ ::)r —
i 1efts’, the very different phenomenda whic : e

i e ' in the Jewish perspective of what is Le
1q ‘the Left”. Thirdly, there is a change in the J ] ; -
lct;?idv]frlhga‘: l;:éight. The American Left in the 20th century was an invention of Ame

rican Jewish communities. Tt is interesting becaue it has real global implications.

These days we celebrate the 80th birthday of Che Quevara. Itis miéﬁ?fdszn&ﬁlymu;
rvative newspapers. Everybody says Che failed, pe was ro S
e d in the collective memory, nevertheless he is popular as never : N, :
e uc;l]?tl IAH emeine Zeitung claimed. What did Che br%ng as a message’ O'rclu
fll;i?lwe C[Jell:ld bging overin a key note, we would need a seminar on Che and Amer1

and early globalism to understand it.

 live in the eastern part of Germany now, where there is @ trulf]1 potsitcué?si;]r ig)ﬁn%lg
: Tist staae. Of course, nobody is nostalgic for the so-called soclalistic L
o dfeur but still there is nostalgia for the sub sor_lql gohdurxty am gf
o polirerty (imroupsj families, clubs, refugees groups. Certainly, itisa provocq]‘;wc?t 12;
o soc1l;1_ %or Néither was Che of the Left in the sense you have describe
Igiié}s‘gr:)f szingsieft, nor was any socialist or communist state d really revolutionary

Left establishment of what you could call the Marxist legacy.
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reasons I do not know.

The Left needs to re-esta-
pblish a new notion of class
that makes sense, because
the old notion of whitF:.
male, worlking class physi-
cal labour does not Dl‘g[l.ll.i-
ze people to the extent it
did before.

The anti-authoritarian li-
festyle, horizontalisation
of power, politicizing pri-
vacy and the generational
conflict: this was impor-
tant for Europe.

Do not forget that 1968 was the end of the post-World War IT period and the end of the
supremacy of nation states. Spare me from the differentiation between nation and
nation state, but certainly the so-called internationalism of 1968 was a clear attack
on the nation state. The state was a so-called peak system. In Europe we imported it
from the East Coast of the USA. We imported this modelling of politics in a way that
the enlightenment and liberal argument would not have done. It was an input of
a communitarian American basis into a system that was absolutely not ready to
understand itself as a variety of value-based communities. Therefore, T strongly at-
tack any notion of a European-American common interest and shared value basis.
We are two very different systems. There are of course interfaces of joint interests
too. You see this in almost every act of foreign policy after the immediate post-war
period when the USA and Western European allies dominated and set the stage.

1968 was modelling reality. It was mixing morality and politics. Do not misunder-
stand me. Even then we were not so stupid as to say that policy-making or politics

should not be based on morals. But logically and pragmatically acting based on
certain effects and politics are two different things.

The third thing we imported and adopted was the ambiguity of the United States’
hegemony on civilisation. This happened more in Central than in Western Europe
(certainly this is not true for the UK). It was the Left that took over the American
lifestyle: mass democracy was something positive and against the elitists’ concept
of vertical democracy in Furope. On the other hand, for the ruling elites of the US this
was Vietnam, and now we cannot distinguish Vietnam from Cambodia and Laos.
It was very interesting because it showed immediately after 1972 the split between
China and Moscow, but this is another question.

Another thing is decolonisation and fighting against global imbalances. The anti-
authoritarian lifestyle, horizontalisation of power, politicizing privacy and the ge-
nerational conflict: this was important for Europe. It was about deciding where you
wanted to belong. What happened before the 1960 in countries like Germany, Austria
and the West of a clerical, conservative in post-lifestyle and afterwards changed
everything to the better. On the other hand, today it is very fashionable to bash the
1968ers, and many republican things are being privatized by the imperative of
morals: be vegetarian, think about the ecology, animal rights, etc. This is a negative
heritage we have today and this is the populist share of the Leftist movement. We
were also re-niythologising the Enlightenment. Being anti-bourgeoisie was a creed.
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versa. This also leads to populism.
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We all need balance betwe-
en freedom and equity, be-
tween liberties and our du-
ties to the market.

The strongest and most
positive aspect of the mid-
range, new Left concept
would be doubt in any au-
thority armed with truth.

light if he had discussed his theories of exportation of democracy with the Security
Council. Tam sure even the Iraq policy would have been different,

Afew days ago I attended a meeting where nine Nobel Prize laureates discussed with
Chancellor Merkel and some scientists the issue of the climate change. All the Ameri-
can Nobel laureates said that the decision on taking joint actions, and multilateral
policy on this matter would be much easier after the change of the President of the US,
This almost unpatriotic behaviour is a very good sign that the Left is not dead.

There are two more things that are interesting for the Left: in the future it will not
believe in the laws of history. The Left has discovered other ideological and theoreti-
cal streams contingency. Things are what they are but they can be different. This is
a sentence that forty years ago would have been difficult for the Left, and for the
Moscow or Beijing it would have been impossible. What the Left has helped to beco-
me stronger is civil society. It is no longer hoping for the death of the state but has
learned its lesson and now knows that for a strong civil society we need a strong
state. I think we would get into more than one argument over whether this state
would be a nation state or not. It might be important if we consider argurnents

relating to the European Treaty and whether we are on our way to a kind of United
States of Europe.

As the world in the eyes of some people starts with the creation, so the last aspect is
religion. The present Pope has written a letter of global importance wherein he
warned people against relativism. This shows what will be the agenda for the Left. If
an institution, the Pope, etc. says relativism is wrong, then there is probably some
truth in relativism. This is an assumption. The strongest and most positive aspect of
the mid-range, new Left concept would be doubt in any authority armed with truth.
Due to the moral conviction that we can tell good from evil. Solidarity is the signifier
of the Left, unity is the signifier for the Right. We have a choice between the two.

Professor Andras Lanczi

So many things have been said this morning. Firstly, the question is: what is the Left
today. We were given a historical description from inside, not from a critical point of
view, but emphasising the positive sides. This is not my view of the Left.

It seerns that everything belongs to the Left today that is compatible with morality
or moral values.Tdo not really know what the Left means. [ agree it is the opposition
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tal issues is understood.

' would like to give you a list of Leftist ideas and comment on them. Progress was
wrong and so was historical determinism. The next idea is revolution. Until the
appearance of the new Left in the 1960’s, revolution was part of the Leftist program-
me. People wanted to change the world by means of revolution. 1989 and the collapse
of the communist world was not a revolution for sure, because communism surrende-
red. The communists had no idea what to tell the people; big ideas were over. On the
other hand, the rest won the game, so all you have to do is just follow the rest.
Revolution is out of the question. The next thing is class. There was a very particular
way of understanding class in the communist period. The Left was not for the wor-
king class. Class is just one way of interpreting society. I do not think it has any
relevance as an intellectual interpretation form in Western and Central Europe. The
next thing is the future. We are living under the condition of the end of history. We

have nothing to say about the future. The Left no longer claims to be the salvation of
mankind.

The most sensitive issue is truth. If we deny that truth really exists, nothing of the
sense of the fundamental issues is understood. In the zethetic sense of approaching

the truth, we are always on the road to understanding what the truth is. It does not
mean, however, that there is no truth.

I'was very pleased to read an interview with Habermas, who said that the roots of
European culture lay in Christian-Jewish culture. Everything else is just post-modern
discourse. Habermas returned here to the original problem of our identity as Europe-

ans. If it is the Left that contributes to the realisation of Furopean identity, I would
welcome a dialogue with the Left about it.

The problem is that in my home country, in Hungary, this kind of panel would not
have taken place. It would be impossible to have representatives of the Right and
Left sitting and talking about the future. Why is it impossible? Because all the
promises connected with the shift from the communist period have been exhausted.
According to the average Hungarian, capitalism is not superior to any other econo-
my and democracy is just a pseudonym for a chaotic political community. We are on
the verge of almost turning back, which, fortunately, is impossible.

We would like to abandon ideology. All of us are living in a post communist world, also
those who live in the UK or France, or Canada. In the post communist world, and in
the modern world as well, ideclogy is just a means of bridging the gap between the




i i day, sits down and wat-
lite and the masses. In Hungary, every Hungarian, every ! _
Eﬁei ;L*V for 4-5 hours. They live in a virtual world wherel almost eve%'ythmg _thutlls
transmitted to them is accepted. Therefore, they are prisoners of different ideclo-

gies. In our culture people used to have faith in ideology. So they have today.

Professor Zdzisiaw Krasnodebski _ . -
My first thesis will be a polemic with Mr Zakowski and his introductory sentence.

T would like to say that true Left is gone. There is this popular Pol_ish song by Maryla
Rodowicz: Today There Are No True Gipsies No More. There are still people who have
Leftist ideas, but the true Left is no more.

What is the true Left? [ am sentimental about it because it makes me go back to m{
youth. When, 40 years ago, you went to the West, you saw an ap_pcllmg contras
between Poland and the rest of Europe. At the_Free Unu_femty in B_erlm you woufél see
groups of people giving out leaflets, Trotskyites, Maoists, fem1n1§ts; you wm; thsfs
groups of students reading Marx just like some Sects read the Bible, some 0 le
were using Freudian theory in practice trying to overcome the Oez«:hpusda:umpt ex;
I have many friends from this generation. Now they are political ]engrs an Dutfi u1111
ding intellectuals. They all agree that these were he times of fanaticism. If T read t E
intellectual output from these times, I wonder how these people could “:rlte an
publish such texts. For example, there is a very good and _beautl,ful book ‘Das rc&te
Jahrzehnt. Unsere kleine deutsche Kulturrevolution 191_57 bis 1977 (T%IE Rec} Deca E:i
our Little German Cultural Revolution 1967 to 1977] written by a Maoist writer, G?’
Koenen, describing how in the 1970s in Berlin activists were collect_mg money fr
Polish KOR (The Committee For The Defence of Workers) and Pol Pot simultaneously.
He is trying to explain this phenomenon.

That kind of Left is gone. Sometimes I think about my youth with nostalgia. \lNe c?]n
say one thing about that ‘old’ Left was sexy, powerful lanq there were peop ;t Ev 0
would die for those ideas. Some actually did die, some did kill. That kind of Le  does
not exist any more. I discovered it at the begm}nng‘of my career, when Etlegle
Balibar came to Bremen. In those days Bremen University was one of the most Le' st
universities in Germany. In his lecture Balibar spoke ab_out Furope and globahsqtmn“
At one point he apologised and quoted Marx. I realised it was the end of a certain era.

i 1 that, from my
¢ ask what happened to these captive minds, I can tell you , from n
?xﬁgggce many of my friends from that period worked later on for the university

The true Left, with its po-
wer to atiract the mind, is
N0 more.

administration. Later bureaucrats turned out to be former revolutionists, This gene-
ration was very sensitive to power, it broke through to the centre of power and they
took it over. Not only in Germany, but also all over Europe, you can trace careers an

biographies of such people. The example can serve in the case of Gerhard Schroder or
Joschka Fischer. it

What are students like today? I think they are slightly conservative. Zygmunt Bau-
man wrote about post-modernism as a source of pain. In my opinion they are suffe-
ring in a similar way that Bauman described in his book. Antheny Giddens, on the
other hand, wrote that relations between peaple are based on their free choice. So
students have free choice: they know that relationships mean not only the accumu-
lation of freedom but are also related to suffering, because these relationships break
up. Romantic love exists only when one is 18 or 20, later the pattern of romantic love
no longer exists. Old professors from that period are trying to recollect the old heroic
times, but still they feel that it is all gone.

The true Left, with its power to attract the mind, is no more. I know that not all my
Western friends would agree with this statement, but I think we were the ones to
change it. Here, in the East you could hear this struggle in the writings of Herling-
Grudzinski and Mitosz; in the West, it all happened in Parisian salons. In the West
intellectuals did not understand us, and we had a feeling of superiority over the
West. We were the ones to pursue and see the true redlity. I tested it on myself.
Ialways liked to be a kind of alien when abroad. When [ was in Germany or France,
it was interesting for me to observe that reality from the perspective of a stranger.
I was meeting friends, they were asking me about my Selidarity badge; I was telling
them about it, they were very interested in it. But I had the feeling of losing my sense
of reality and after three months I did not kmow what to stick to. I returned to Poland
and I discovered there was no true Left left. But I discovered reality by opening
Trybuna Ludu daily and going to Warsaw, to Ursynéw neighbourhood to see what my

quarter looks like. I knew where the truth lay where the illusion ended and reality
started.

What happened to captive minds after this great victory of ours in 1989? What was
it like on our side? We lost our feeling of superiority. You can find it in Mitosz’s
writings. Another question is whether, after 1989, we had our minds freed? T am not
sure if a mind can be truly free or liberated. I am not sure if it is a natural state of
mind to be liberated. In post communist states, we found out that the mind, or




intellect was not really necessary, because we had been told that everything had
been solved. It was a kind of imposed thoughtlessness. Today we know w_fhut Polanﬁ
is like and we have political disputes about it. The fact that we are arguing ahout it
and the fact that even the idea of civil society is not dogmq, is interesting. What fell
down was hegemony, monopoly. It was not only u‘r;eut mm_upulgtmn, because we had
good answers to certain issues and problems. This new situation means accumula-
tion of freedom an opportunity to think about new problems. We can broaden the
discussion, but we know our local problems.

What happened in the West? The European Left became mneﬂcqﬂseti Profgssor Daxner
mentioned that there have been always shifts and flows regarding morality and com-
munitarians in the West. In the book ‘A Tale of Two Utopias’ Pqul Berman writes that_the
1968 movement in the USA was the result of Marxist ideas coming from Europe. He claims
that the ideas of 1968 came true in 1989 in Central Europe. What_does the Americanisa-
tion of the European Left mean? It is liberalised. This was explained to me bya Left}st
friend from Germany. You can easily tell a former Maoist from a fonqer gonmumst.
Communists are now liberal, and Maoists read Hannah Arex_ldt: L;beru}mutlon is about
the weakening of the message: supporting free markets and mdmduahsm_, buF inasoft
version. The first Solidarity was about domination of politics, and then domination (_)f. the
economy came. We dll see that today’s liberalised Left is trying to combine the_cnt_lmsm
of globalism with a defence of its lifestyle. Someone mentioned that the emancipation of
middle class women in New York is only possible thanks to women fpom Eastern Europe,
who help them in everyday duties. The situation in Europe is sumlar and we see thz_s
contradiction in any Western European country. Because c_:f t]'!1§ discrepancy, immi-
grants are left alone and do not take part in the discourse. Minorities are not taken into
consideration, and they are not included in the prevailing discourse.

There is a new orthodoxy emerging right now, values and notions suc_h as humanism
in Furope. There is a certain set of notions that bring good associations, such as
a civil society. If you say you are a nationalist — what about that? You talked apout
negative and positive nationalism, but they have not been expla_lned. Definitely,
nationalism brings about negative connotations. People from th_e Right ﬂ?d_ Left are
trying to undermine these orthodoxies connected with connotations, but it is not an

easy process to implement.

The last problem I would like to mention is the situuti‘nn of forgetting ub_out the
important questions in Europe. In Europe important, but inconvenient, questions are

This new situation means
accumulation of fireedom
an opportunity to think
about new problems. We
can broaden the discus-
sion, but we know our lo-
cal problems.

brushed aside. The same is true with countries with problems, such as Poland, which
ask uncomfortable questions, which then results in them being pushed away.

Jacek Zakowski

I'still have not found the answer-to the following question: if we look at the last
several decades, there is a thesis that the Left collapsed due to their own guilt. In the
West, they are not as effective as they used to be, and in the East they compromised
by turning into totalitarian regimes. Now the totalitarian regimes are over and, in
fact, there is no East, there is only the West in this part of Europe. And so we see
tensions rising leading to the development of Rightist thinking and political ideas.
My question is this: is this really the testimony of the Left since the Left is dead? Or
maybe this period of political experiments means that the Left will not stop quarrel-
ling with the Right and that there will still only be implementation of Left program-
mes in Right programmes? As far as Poland is concerned: how about dividing Poland
into two political parties: conservative liberal and the left party? We still do not see
how would this function. What do you think of this?

David Ost

I think what is important, and what Jacek Zakowski is pointing to is that the con-
flicts between the Left and the Right come up and are articulated, but in a different
way. There are plenty of articles in the Polish press about how the Right wing party
is in reality leftist. In Hungary the situation is the same. Yes, Right and Left come out
In many different versions. I agree there is no one single Left and that the Left has
changed over time. Zdzistaw Krasnodebski told us about this. I agree with almost
everything he said, but do not know what is supposed to come out of that. We
understand the situation which the Left is in, we understand why class issues have
become secondary and we understand the problem the Left is in, and now we face a
period of time when the Right is dominant. I think it is going to last for a while and
there are still plenty of opportunities where you can cut down on these class distinc-
tions because of globalisation and the importation of workers, as Professor Krasno-
debski pointed out. Poland gets help as an economically improving country,butIam

sure that in a few years time Poles will rail against Chinese workers who will be
taking our jobs.

We are still living in a time when these economic aspects of globalisation and these
opportunities are there, and they are going to disorient the Left for a while. Globali-
sation laid the grounds to re-establish the kind of global class compromise that




Keynesianism established on a local scale. Globalisation creates the basis for re-
establishing the Right is in the driving seat . This is why it is important to re-
conceptualise what class conflict means, because it is not what the old Left claimed
it was.

Andreas Lanczi

It is intriguing what it means to be a Leftist or Rightist. For me it has only a contextu-
al meaning. What are the issues in different countries that seem to divide society
into Right and Left? Is it the economy? I do not think so. There is much difference
between the republican and democratic parties’ policies. Social benefits? Yes, but in
this case it is just the proportion that is being debated. The issues that really matter
belong to private lives: homosexual marriages, religious issues and so forth. To your
question I have only another question in response, not an answer. Are we niot also
captive in this sense, that it is either Coca Cola or Pepsi, or the republican or demo-
cratic party? Is Europe a cultural target for other cultures? This is what bothers me.

Zdzistaw Krasnodebsld

Today’s Left is not capable of solving the class problem. At a certain point in time it
was said that the basic problem has already been solved, so the Left will deal with
cultural issues. It is not like that. Leftist ideology is all about representing the ideolo-
gy of the model classes. For instance, the Green Party is a party of students and
university professors. If we look at the contradiction and tension in society, you can
see it in New York: there is the middle class, and the hard-workers who never go to
restaurants. There is no solidarity. Top models and Turkish girls have completely
nothing in common, they may tolerate each other, but they have nothing to say to
each other. I have observed it from quite a close distance: my was attending a
German grammar school where there were Turkish girls. It never happened that a
Turkish girl would be invited to her party, because they have nothing to say to each
other. If they started talking to each other, they would probably end up having a fist
fight. So there was a lack of solidarity. We should create some sort of community. It is
usually created by referring to tradition and history, certain common symbols, to
something that unites. We refer to pride and guilt. This is what helps us to nourish
solidarity.

Globalisation laid the gro-
unds to re-establish the
kind of global class com-
promise that Keynesia-
nism established on a lo-
cal scale.
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DEBATE I

Talking to the Wall: the
f East-West Apartheid in
Europe's Intellectual Life

1968: Two revolutions and two oppositions
_ Barbarians in the garden: on the East in the West
‘ Post-modernity and the fate of Humanism

Nina Witoszek-Fitzpatrick
There is a kind of a divide that has been haunting Europe today since at least the
times of enlightenment and I would like to explore some of the less explored sources.
Let me start on a dramatic note, from the moral and intellectual knoclk-out I got on 31
May 2003, when I opened three or four major European newspapers and I discovered
that an article called ‘What Europe’ had been published by Derrida and Habermas —
two leading European philosophers — about the Europe they have been dreaming
about. The article has been provoked by European demonstrations against the Ame-
) rican invasion of Iraq in all Buropean cities. Derrida and Habermas suggested that it

) is now time to establish a founding event of a new European public sphere and
. identity. What was striking to me is that neither gentleman mentioned that there
e has already been a founding event of the new European identity, namely the 1980




revolution in Poland, promulgated by Solidarno$¢, which culminated 1n 1_989’5 Au-
tumn of the Nations. That was what I have always thought was the fnppdmg Svent,
the biggest anti-totalitarian revolution in the world, a pegceful transition to ?I‘Td
cracy that Europe should be proud of and should bg murlang_ u_nd t;eatmgh as],J aki '
of a starting point of a new life and more human existence. It is ironic that Ha ermdt
and Derrida did not see anything constructive in the events that Ha_nnah Aren
would consider as the fulfilment of her dreams about this ideal 1jex_.rnlut19n ltlzadlng to
novum ordo seculorum. It would be a sort of fulfilment of her civic aspiration. Even
more ironically — if not suicidally — that Polish intellectuals ther_nse%ves are Qenohm-
cing and renouncing their revolution — more, they are lambasting it tuduy &n what
has become a great masochistic rite of national s_e]f-debusernent. It was said yester-
day that no intellectuals had a successful revolution. Itis not true. ’[he'Eastem E.u_ré)—
peans were the first ones to do it. But today they have com_rmtted a unique patricide
and killed their own revolutionary fathers and the tradition they had created.

The East - West divide has had a long tradition;.I won't go into retelling whc}t Larry
Wolff says in his very influential masterwork ‘Inventing Eastern Europe’. What
[ would like to refer to is that Eastern and Western mteil_ectua.ls have been two
intellectual communities that have for a long time bee_n tulkn_}g pastone (mo_ther.b ]]n
countless publications belonging to so-called postcolonial studies and the fashéona e
genre called ‘The Empire Talks Back’, East-Central Europe has !Jeen ﬁggre as an
anomalous zone. Western radical thinkers, in their debunking qf imperialism, orien-
talism or ethnocentrism, found their allies in the former collomes of the West ra?her
than among the wretched of the earth in the Soviet empire. There were various
reasons for that occlusion, also various exceptions like Timothy Garton A’sh S m(_lster%
ful essay collection ‘The Uses of Adversity’ and our colleague David Ost’s Smdleiﬁo'

Solidarnos¢. There is a plethora of interesting books or scho_lurly analysis of ti‘xe enli-
ghtenment movement on the way it has become dehumanised; for ,exun}ple, Secl;:lc-
tion of Unreason’ by Richard Wolin and Mark Lilla’s ‘Reckless Mmd , which are only
repeating what Czestaw Milosz said in his ‘Cup?ive _M1r_1d’ back in the 19503'. They are
pointing to the intellectual romance with totqhtcmamsm and mtellec‘guol tyrcmrm;
philia’ and finding out how this ‘tyrannophilia’ destroyed the huma_mst movemen

in Europe. Let me mention some reasons that are very seldom clp_p_hecl to this East -
West apartheid. One is an incommensurability —or untranslqtulblhty - o_f EXP_EI'IE;P
ce. The second may be ecological and uesthetic: Let’s ad}Tllt it: socmilsm mf he
Eastern European style has never had the wild, sexy, carnival-esque quality of the
tropical communism of, for instance, Cuba. It has been a sad, northern European

The East - West divide has
had a long tradition.

socialism, born out of a rape and in a wretched climate. Just to illustrate it let me
recall a satirical drawing published in ‘Tygodnik Powszechny’ showing an elderly
gentleman toiling across a desolate, half ruined landscape of an unfinished Soviet-
style housing development, smashed windows, broken water mains, fallen telegraph
wires and with water soaking threugh his shoes. The man is repeating, through
gritted teeth: we belong to Europe, we belong to Europe, we belong to Europe!

In one of the most beautiful poems of the communist era, ‘The power of taste’, Zbi-
gniew Herbert has captured the often occluded aesthetic aspect of the struggle
against communism, which was also a struggle against ugliness. There is a sort of
invisible orientalism. We have one orientalism, as studied by Edward Said, based on
the West constructing the silent, unmanageable, ungovernable, wild, primitive Asia;
and there is an invisible orientalism, which has not been properly studied, going
back to the times of Voltaire and based on the ‘invention’ of Eastern Europe as the
same silent, ungovernable, wild and primitive region. Compared with the empires of
Prospero and Caliban, this was Caliban’s empire, the other was Prospero’s: so we need
to study more the empire of Ccliban.

At a conference in Warsaw Ewa Thompson discussed her recent book ‘Tmperial Know-
ledge’, and was at great pains to demonstrate that Poland is a victim of the imperial
project and qualifies as a subject for postcolonial study. You would not believe the
massive assault that her presentation provoked among Polish historians and politi-
cal scientists in Warsaw. She was accused of striving to be fashionable, misunder-
standing the essence of colonialism and getting it all wrong. One of the participants
—avery respectable scholar — claimed that Poland has never been colonised and she
would not dare compare us to those negroes. What was fascinating was not Thomp-
son’s scholarly scenario but the protest, which Iread as the utmost triumph of Sovie-
tism. The fact that the Poles did not see themselves as comparable to the ‘negroes’ is
a testimony that Sovietisation has really been successful.

How to transcend this divide — there are two possible scenarios — one has been
exercised already by our wonderful inspiration, ‘viagra’ of the Left, Slavoy ZiZek,
a Slovenian intellectual who has been a source of great excitement to both my
Norwegian and international students and a new icon of the Left and of ‘Le Monde
Diplomatique’. ZiZek, as we know, marries Stalin to Lacan and glorifies joyful violen-
ce. But everybody loves him as the great renovator of the Left. In the beginning I was
enraged and exasperated: has everybody gone totally gaga? But then I realised that




henomenon called ZiZek is worth studying because he is the first intellectu-
Eiczuuﬁﬂg‘yl?rfti who actually has re-dignified Eastern European §9vcialism, made it sexy
and romantic, and even commercial. As nobody else before, ;mek talks back to the
Western Left in the language the Left understands. If we read h1m u_:ureﬁl}ly he secre'tly
laughs at the Left, relishing in the acrobatics that reveal the Left's infantile disorders.
The other way to transcend the East-West rift is to focus_ on the 1lnltellectuui tra_dltwn
which is there and to which the West is returning. I call it 0pp051t10r_1ul humanism or
the Second Renaissance in the heart of Europe. The Renaissance which was the reen-
chantement of modernity, which was going back both to the modern and pre-mo-
dern project, which needs the closer scrutinity.

isz16 Rajk '
?:lvs:uld rejfer a little bit to yesterday’s debate because I thipk some very important
elements were Left out from the Left as such. One s intematmnqllsm, which isa very
important element of the Left. 1do not want to go back to the h}story but'let s5ay to
Americans and the French; the new United States and France lmterre.latiqnshlp._By
international 1 would mean international solidarity or ideological solidarity, which
is, for instance, the American revolution, the revolution in Europe at the_beg inning of
the 19th century, the Paris Commune, the Spanish Civil War, all the Leftist intellectu-
al movements in the young Soviet Union. I think it is a very strong element in the Left
movement and I would say unique. [ do not see such strength in conservativism on
the international field. Why I am mentioning international ideological solidarity?
Because it leads us to 1968 and what happened after the fall of the Berlin wall.

Another element — which was already touched on and mentioned but was not stressed
enough and is very important to the Leftist movement in _1968_r1nd later on —is sex. Sex
based on the utopian end of 19th century communes, revived in the 1960s and 1970s in
movements in the United States, Europe, etc. It was present in th'e early fundurnen‘ta-
list communist era and is very important if we are trying to arrive at 1968. The third
element is the media, mass-media — here they cannot refer b_uc]_c to the 19th century or
earlier, but to the 1960s, most probably because of the Leftist intellectuals who were
engaged in journalism at the very start of the real muss—mfzdla. We starcf_d fo perceive
philosophers as rock stars, like Sartre, it is an absolute creation of thfz meqla. No one can
claim that Sartre was on the philosophical Teft and it is very unique in history, the
history of culture, the history of philosophy that sorieone becomes such astar.

These are the three elements which are roots of the early Leftist movement, lead us
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to the end of the 20th century and can help us to explain what the differences and the
common overlapping parts in the history of 1968 in the East and West. It is obviots that
differences exist but what is important is where the stresses were put in different
countries and which elements and which events were more or less politicised. We are
very proud of 1968, we see this as Furopean event but I see it as American, it is an
import from the USA, from the university life of the United States. Moreover, if we recall
the events in Germany, these are identical copies of those in US universities. This is the
kind of warning that should alert us that we should be careful with this entire Ameri-
can attitude, which was generally in the 1960s very typical for Europe. The East Furope-
an political movements starting around the end of the 1960s and later turned towards
the mass-media. Just think about two very strong events — 1968 and the Polish revolu-
tion. Result —liberacion Gazeta Wyborcza which is a very important, influential par-
ticipant of this revolution. This is a kind of promise for the future. It is not only an
experiment but also a very successful attempt at business; which is more or less atypi-
cal for revolutionaries. Even Adam Michnik and his French friends are a little bit shy of
saying Tam a multimillionaire and I am very successful at the business of making a
Journal’. Because of romanticism, of certain heritage that we want to maintain, of this
poverty, etc. we are shy to see sorme important points and, I think, they are much more
important common and overlapping points than contradictive points.

Paddy Coulter

Gazeta as a successful business that is shocking in circles on the Left. T remember
a conference about media in South Africa in the early 19905 where it was talked about
Gazeta being that kind of successful business which was considered completely to
boom. Decent people would not bring up the idea of having a successful enterprise.
Let’s move to another political perspective. Stanislav Shushkevych is a key political
figure. For those of my generation I would never have believed that we would have
seen the dissolution of the Soviet Union without tremendous bloody upheaval. I just
found the scenario in which you were a participant of this event. For somebody like
me, born after the Second World War, just unconceivable, unimaginable and that you
are both witness and player.

Stanislav Shushkevych

[ am going to talk about an average intellectual in Belarus at least to the extent
Iknow them and the only thing I can say is that we have highly educated intellectu-
als in Belarus but our intellectuals work at a totally different level. Talways start by
saying that the Belarussian intelligentsia has been destroyed. It'was a process of




destruction which started with the tsar 200 years ago and continued during the
World War I1. It is actually easy to compare — the United Stat_es of America lost three
hundred thousand US citizens during World War 2 but their populla_tmr} was two
hundred million; yet we lost 2.5 million people havmg less t_hcm ten rm?hon in general.
Tt was the complete destruction of our intelligentsia. We joke by saying that we are
those wretched intellectuals who drag their legs through a desert. We all say we are
Europeans - even our president says that he i§ a European ulthm:lgh he is an Asian —
although he cannot be compared to Asians e1the_r. So hovxf does it happen? We have
not had any contact, any experience with free information. In fact we sltlll do not
have access to information from the free mass media, newspapers or busu_leg,sf new-
spapers. Any sources of mass information are banned in Belarus, censorship is quite
strict. Just look at our so-called free newspapers —.there are f}"ee newspapers but they
are forced to print the articles they print. Even if we have mte]lgctl._luls they find it
extremely difficult to operate under our legislation, which is quite inhumane, and

many of them simply left.

I used to be a deputy rector for education and promotiog at the largest state univer-
sity in Belarus. Our humanists were all Marxists or Leninists by e_ducutwn because
they were forced to study scientific communismm, political economics and they were
also forced to study Marxist or Leninist philosophy. And up 1‘mt1_1 today all Ph.D.s are
historians, economists or political scientists (‘political scientist’ is an unknown word
in Belarus). They all forgot about the fact that 200‘ years ago we were d Eurqpegn
country and our intelligentsia is not aware of its historical role, does not realise its
political role. Qur intelligentsia has been told that they are somewhere between the
classes, that they are not a political power.

The only Western influence in Belarus today is through A_mericun ‘maovies, through
Hollywood. The Internet is available and you can find lots of ml'“onnatmn therg, bu_t you
do not have access to free sources of information and the voice of community 1s not
heard. I think that most of structures of the civil society were _(ieve}oped by the secret
service, just to show off, just to say to the West, yes, we have civil society structures and
these NGOs stuccessfully apply for grants. Here in Poland we are very wg]l understqod
and Poles seems to understand us much better than others and often invite Beloruss:qn
intellectuals to Poland. Qur intelligentsia, generally speaking, does not realise m.rh.ut its
political role is and this is mainly due to the information blockage. Iam a physicist by
education and, as the moderator has mentioned, 1did have my say in the stoppage of
the activities of the Soviet Union, but I was not an academic in those days. I did not
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know about the Human Declaration in 1950 and I was not aware of the Union of Steel

and Coal in Europe. I had no idea about military and political cooperation in Europe.

Idid not know about the beginnings of the Eurapean Community. I did not know about
the six founding states of the European. Community.

Insofar as our intellectual level has not changed a lot, we are quite backward not only
in political sciences but also on a technological level. For instance, if you want to
produce one ton of steel in Ukraine you have to use six times as much erergy as in
Luxembourg, which is quite astounding. As far as Belarus is concerned it is just the
same — you need six times more energy in order to coax our intellectuals to improve
on their qualifications. It means that you need to work six times harder with Belaru-
sian intellectuals to allow them to reach the level of today’s Western intellectuals.
[ am not saying that our intellectuals are stupid or undereducated. It is just this
matter of access to information.

We are discussing very interesting issues such as: what shall happen with huma-
nism? Actually we have to study the word humanism and laok in the dictionary to
see just what humanism does mean. The theocentric system as it used to be in the
middle ages in Europe has been reinstated in Belarus today, but instead of the notion
of God we have the notion of a president who cooperates with the Orthodox Church,
Quite recently the second most important person in the Orthodox Church said that
we should not be knowledgeable in history and law, that we should simply glorify
those wha did a lot for the motherland. It means that he discards the lives of the
thousands of those who lost their lives and that we cannot write about history and
its awareness. [wrote a letter to the Kirill, the metropolitan of Smolensk and Kalinin-
grad, saying that 1 did not like his words and I disagreed with him. He wrote back to
me that some historians, like Karamzin, would be treated as politically correct while
other are not. Then I wrote back and said that we cannot actually introduce the
notion of correct history because, if we look at the Russian authorities, power and
Russian religion, the Orthodox Church and power always go hand in hand. Look at
Yedinaya Rossiya (United Russia) — it is the party that totally eliminated the Russian
opposition. If there is no opposition in Russia, there is no freedom of speech or the
freedom of ideas. Some limited freedom still exists there but not within the major
political parties but within smaller intellectual groups.

George Kolanldewicz
Those who have been reading Mitosz would recognise one point where he says that




Eastern intellectuals’ attitude to the West has always been one of disuPpomted love.
I hope none of you feel this that after my presentation. The_ West's attitude towards
Eastern intellectuals has always been one of pleasant surprise and Imust admit that
this has been maintained in my first visit at Villa Decius.

What I would like to do is to address three questions very qgicldy. Oneisofa persm_ml
nature. I was trained as a sociologist in English andI would like to address the question
of 1968 in the UK. I suspect I was invited because I am probably old gnough to have
taken part in the manifestations of the 1968. So I have some sense of feeling worse off at
that time in the UK and it was a useful antidote to what was huppemng in Paris, the
explosion of consciousness in 1968 in Warsaw or subsequently in Czechoslovakia.

Second, I would like to go to the point about the sense of loss, of waste. One of the great
things about 1968 in sociology training that we will see in the experience of 1968 was
that most of us did not go off and waste our time for the subsequent é_lO years follo-
wing the whole series of intellectual blind alleys which have Left us in the _land qf
impasse Nina discussed. But  am hoping that perhaps meeting somethmg like th}S
emerging from a fruitful synergy between Eastern and Western intellectuals will

show us a way out.

' i ' i i betwe-
And third, very briefly and gently trying to point out the kind of convergencel
en Eastern and Western intellectuals that should not be happenmg, the kinds of
topics we should not be sharing because there are the wrong kinds of topics, dealing
with the wrong kinds of problems that we face in the world today.

Preparing for this conference I looked through memoirs of _sociologlsts an_d social
scientists in a collection called “The Disobedient Servant’. It is very interesting that
some of those sociologists were with me at university in Leeds. I wear thg tie of the
University in Leeds not because Iam an old-school tie but actually bec_ause it reminds
me of the occupations of 1968. But it is important what happeped in 1968 — there
were two ministers of Her Majesty’s government who took part in the same occupa-
tion as T did. One of them subsequently is still in power and supports the invasion of
Iraq and the other, who did not support the occupation, qctuul%y then re51g‘ned be-
cause of the question of Irag. They called themselves the disobedient generatlot_l, not
revolutionary, not radical. What was important about 1968 was the introduction of
disobedience into society. This generation was brought up not on M_urx, Jung or
others. This generation was brought on Max Weber. It was the generation that took
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issue with the real questions of power, legitimacy, domination. It was a generation
that had been underpinning it. The key question raised by a man — Piotr Sztompka
at least refers to him in his most recent book — Alan Dore, who indicated that socio-
logy was about the way in which people impose meaning upon the world, seek to

control it and in that sense seek to ¢hange it on the basis of values that they adopt.

The history of sociology and social sciences for the 40 years following is a total and

absolute loss of that sense of purpose in that direction. When students occupied

universities in 1968 it was not a case of horizontalism. It was reappropriation of
institutions. It was introducing forms of governments that had dominated student

and academic life in 1968. In that sense, despite what people call it — that it was

something which was tangential to the real questions of life —for students it was an

attempt which succeeded in changing the governing structures of universities, where

students can address a vice-chancellor across the table as an equal in that universi-

ty. Did that happen in Eastern Europe? If it did, what would be the consequences?

The UK university system produced hundreds of thousands of people at that time and
one of the consequences of that is the way in which it would have promulgated
everyday industrial management life. What was important was that this reappro-
priation was very much in a way like peasants reappropriated land — they walked
around to show that it was theirs to feel it. In the same sense we discussed, we lived
in, we danced, etc. within university buildings. For many those who actually led it
were anarcho-syndicalists because they found a total loss of the theoretical direction
that would allow them to impose that sense of control on the world around. They
were aware, as Jeffrey Alexander says, that for the most of the working class, qu-
estions of the dull compulsion of economic relations, of everyday life are what they
have to conform to. But they were being disobedient, unpredictable. What had they
been doing? If you address the real questions of domination, they were challenging
the legitimacy of the system as it existed at that time. We have lost any sense of
questions to do with power, domination, legitimacy, duty, obedience, discipline. The
way in which societies are governed. We have seen ourselves moving towards, para-
doxically, and it is the point I cm most concerned with. We have seen intellectual
challenges being reduced to questions based around trust. IfI see one of the greatest
Polish sociologists spending his time writing a fantastic book on trust having spelt
out in the introduction that he should really have liked to have written a book on
power and yet in the index there is not any single reference to power. Where is this
convergence? If we focus on trust we will begin doing what sociologists of the 1960s
fought against. Do not allow concerns to become imperatives in your sociology. Just




because we are concerned about trust and distrust, just because we worry about CCTV
and trust, we worry about e-commerce and trust.T have _re_ad these articles. They were
the only people who actually raised the questions of legitimacy and trust. It does not
mean that our sociology and social sciences should believe tha’g what we ‘need‘to dois
to create societies based around trust. That is not the imperative. Societies will have
more or less trust, and they will have distrust and in many cases we hope that those
who should are distrustful. But if we build a conceptual apparatus around the belief
that trust is the most important process and it is defining th theme of what is now
emerging amongst many of social scientists into interdisciplinary mam‘mr than we
will be again leading us ourselves into the blind ul]gy that occurred 40 years ago, when
sociologists and conservative reaction to the enlightenment brought themgelyes to
believe that the main problem with society was one of order. Just because societies are
complex does not mean we will abdicate our concerns around power and, in a sense,
give all of our energy to see how we can manipulate little areas of trust.

My final point — Richard Wolin in his 'Seducti_on of Unreuson’ made this point in a
slightly emotional manner. He is the elephant in the city at the moment and it is his
arguments we should have been addressing in our discussion yesterday. When he
writes — and this is an example of captive minds in the West over t}}e lqst 40 years— he
says ‘The conviction that humanity is incapable of mtinnrﬂ}y shaping its own destiny,
and that, instead, mysterious, irrational forces are the ultimate deterlnlmm"lts of hu-
man affairs, is a position shared by both reactionaries and post-modernists.

Les Levidow S _ ' 4
For me it is a rare opportunity to take part in this discussion with speakers from

Eastern and Western Europe. T want to ask about the longer-term process of diulqg ue
and interchange. In these discussions do people in Eastern Europe learn about the
forms of subtle repression and self-censorship in Western Europe? And conversely, do
people from Western Europe learn about the various forms of disobedience and rebel-

lion in Eastern Europe?

Gottfried Wagner o
[ want to connect Nina’a contribution with George’s contribution. When I'started to

study at the Vienna University in 1968 Twas most frightened by my colleagues who
were disobedient while at the same time defending Pol Pot to the end. So I wonder
whether the disobedience vis-a-vis the structures in Austria, for exmn_.p]e, were com-
patible with major political failures which led finally to the integration of a system
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which did not leave any space for civil disobedience. Later, at the university, reforms
to some extent were made only to be removed by the same people when they took
power 20 years later. But at the same time in Vienna, Krzysztof Michalski set up the
Institute for Human Sciences, which introduced the thinkers of Central Europe and
the neighbourhood of Austria. In the long-term, it was a major influence on the
intellectual climate and political discourse. When I question your positive interpre-
tation of the 1968 movements I am also questioning with greater emphasis Nina's
position. I think there is a lot disappointment — as George put it, as disappointed love
—1InfactIsee it another way around. In what happened in the perception of Central
and Eastern European intellectuals in the West or in Middle Europe including Austria

and France has been probably of more importance than 1968, Pol Pot, and Vietnam
discourses.

Olga Glondys

I'would like that everybody look at me as a representative of beautiful East European
intellectuals but I think that the West intellectuals have their own very important
problems. There is a great myth shared by the part of Eastern European intellectuals
that they made everything beautifully, that they are the best. But some Spanish
intellectuals think, for example, that the Spanish Civil War was the first moment of the
Europeans to fight Fascism. Each country has its own beautiful ethos. Since 1989 it is
just a process to successfilly to get to know each other and that dialogue should be
continued. Another remark that I would like to make is about the second renaissance
in Europe-Iknow Nina’s article about renaissance and her polemics with Maria Janion
thesis about the final end of polish Romanticism in 1989. Janion said that our romantic
conception of the Polish world had finished in 1989. Nina has her own idea about the
renaissance- the beautiful solidarity movement was about renaissance ideas not ro-
mantic ones. Don’t you think that today the situation in Poland has changed, and we
still have Romanticism but the government tries to find artificial new enermies, even it
tries to conduct a discourse that pretends divide Poland into two camps?

Ldaszlé Rajk

Alittle anecdote from 1985. There was a so-called Alternative Culture Forum, which
was an unofficial version of the Helsinki Cultural Forum. Participants ranged from
susan Sontag, Hans-Magnus Enzensberger, Timothy Garton Ash, Alain Finkiellkraut
and Gydrgy Bence. It was an absolutely unofficial cultural conference on censorship,
especially on self-censorship in Central and Eastern Europe, not Western. But some-
thing came out, which is valid for both sides. Without censorship and self-censorship




we would not have such beautiful metaphors and symbolical poems as we d]g havee. ﬂlnn
the 70s and 80s it was a nice symbiosis between Eastern. and Westegl uEmEt .
intellectuals. Neither of us could live without the other. Sometimes people tfm d?d iy
Europe were overestimated by their Western friends and sometimes they

have enough of the criticism from the West.

At more length it was very bad that all of us thou_ght that we are star_sdas ereI]IE
mentioned, that we are the gurus of the revo]u_tlon. It is what Ic_ull the bad side c; qsart
censorship in the West and I think it is still valid that tpose samizdat mgv?neiliéism
movies, poems, romances, short stories are not constu'iere(li as meth;l) 3 tcrl(:l ch;
They are overestimated and still these are very sensitive: itis wery ardtos gﬂlue
poem, movie or to a painting that it is a piece of ... and c%oes not carry any 3
This self-censorship is still going on and we should change it profoundly.

Nina Witoszelc-Fitzpatrick ‘ - u
1 live in Norway, which has been described by some ironic commentators as a regime

of goodness’. This is the wealthiest country in the world, ij[ has _the highest coptnblli‘illi_r;
per capita. A beautiful mind in a bequtiful body. There is a kind of per_v}elrilon {?e a3
regime of goodness which is also the positive 51§1e_ot post-modernity, w}_nc - as {il ud "
its own inquisition for those who have their opinions and who are looking fora tc)lr:'1 B
opposition in the world. What is post-mode}“mty about? Post-modernity 13 il % .,
regime of doubt which has replaced the regime of truth.‘ Yqu are suppose o_dim
doubt, divided, fragmented. Fundamentalists were also victims, Hlt}er \«fvas;x;l i 01
everybody was a victim in this universe. Of course, [ am exaggerating for s ef gr L(l:bt
effect — but this is a regime of doubt and those who actually deﬁne_the regmz_]i oF 0 vy
are in trouble. There is something like a self-gagging of Norwegian mtell_e_ctu ;3 ;el[ll .
intellectuals and so on. Intellectuals in the West are T.hI:OWI] into the I.lc:smm;l (; 1‘11f e recf
tuals in the Fast and the Soviet empire. They are putting a gag on a mout 3}1 Eﬂfoij
offending this invisible inquisition checking whether you are for gender gqltlh ?hute
against wormen's liberation and so on. You have to be on the right side also in the de
to be for/against Palestinians or Israelis.

George Kolankiewicz _
Thereg is an important point that comes out of that — your enemy and my enemy is

also our enemy, these holly alliances that were put together at that particu]ur perlo]c'(l
of time during and after the end of the Vietnam war. It n_mde a very important ma;;] 1
on the collective consciousness of students, student unions and the population.

Post-modernity is about a
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were very late in recognising what the humanism project was about. One had remin:
ded the humanism, one could have reminded disobedient, one could have reminded
distrustful. Is there a difference hetween distrust and douht? There is an extraordi-
nary sociological process at work there, whereby surveillance at particular places,
at particular times, and for particular uses, imposes an Identity and imposes norms
which are not negotiated. It therefore takes on power which has not been legitimi-
sed. And in @ sense these are the kinds of questions that social scientists should be
looking at. Self-censorship is important but it belongs to a different age. Surveillance
is the question now, whether it be in the war or terror or more generally. There is
awhole range of things happening under the heading of trust or distrust which we
should be looking at. In a sense what happened under post-modernism disappeared,
became, as Nina indicated, all over the place. Foucault said that power is everywhe-
re you cannot study it. It is the same with trust. If trust is everywhere what is the
point of studying it? These are meta-narratives, I really worry sometimes that we
are moving away from what was a sociological movement, what was a radical
movement, the movernent of the disobedient generation. When they saw the way in
which power was used, very often they did not fill in their names because they did

not associate with them. They themselves confronted their consciousness, but more

importantly they confronted their intellects. I really fear that many of my colleagues
went off in all of these directions, because fashion was more important than trying
to adhere to what really has been the achievement of social sciences.

To come back to the Western perspective of Eastern Europe, we —in the West — have
not been appreciated how much sociology has done, not just in the communist pe-
riod. I'spent a lot of time in Poland when my friends would say: why are you going to
this country instead of taking your kids to the Riviera or elsewhere? In a way that
David Ost recognises as well, it was an attempt to understand what intellectuals
were doing in order to keep a grip on the realities of their society in a sense of real
censorship. Some of us appreciated it and that is largely because sociologists and
intellectuals in the East have previously been censored and now they are pessimistic.
Before I came to this conference I went to listen to self-exiled writer Dubravka Ugresi¢
from Croatia. I found her feelings so depressive because what many intellectuals do
—they take that experience from Eastern Europe and translate it immediately to the
West and although it is a fair mechanism it does not give out the best of the creative.

Nina Witoszelt-Fitzpatrick
My view is that the revolution of 1980-81 has to be re-evaluated in the sense that it
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was no longer the type of revolution the Poles have staged before. It was not r(;r_r{limét;cf
fever, it was not this uncontrolled spontaneous process based on the kln;l of i beut it
ultirr‘late sacrifice. Sacrifice was there, and a romantic co(ringonmen_tdwass ;;ﬁtee.necm‘
101 1 hat it was empowered by the lded:
was a novel revolution in the senset po ) ‘ L
ici iqui d the writings behind this revoiutio
als who romanticised antiquity. Ifyou read the chin o e
inated by theideas of antiquity and had st
were people who were more fascinat e
itarian regl t was empowered by a thoug
totalitarian regime. In other wort}s itwa '
reflection over the nature of totalitarianism both on the right m}d on the Left. It was

a self-restraining revolution, d selflimiting revolution. It was quite unique c_md’ l;miii
it is not an accident that it was extremely peaceful, ‘A Step-by-Step Revolution’ to

Timothy Garton Ash’s approach.

It was almosta Scandinavian revolutionﬁased on tr_zg idea of c_ldaptwe f'efoznc.ol;cuvl\rec;st
the first time in Polish history. Ihtzive bst_udleldttﬁe Iv{vfﬁ;?gli ?:}tl)lo[i?l 1; t?m?i homm

i into an integrated vision. n ' ‘
ual}'rfaljﬁssnliee\?jlution. with tge return to religim} but in a kind of reﬂectz;zl mgcg.ihlcllg?
Michnik emphasised ‘10, we Were not I“Ol'IlﬂIlt‘l(_'S, we were really car e Ssioné
we were planning everything, we were studying, drawing lesspns any clo i
from all the defeats and failures’. I think that we have to tukg it serwtx)ls },;.d i
have a Tenaissance, we have romanticism or a second rer_mmsance asdi ks
rebirth of human dignity because of what it was—an gxp].osmu of hulmunthg & gd "
the European stage. Now we have the smuta —a Russian term = wc(:i mv?mn e
vacuum that John was talking a}flout gesterduyélil.te?ﬁlnlﬁg 13;1&}3111:3 ‘t:.vrerr; - gow e

iicising ourselves to death, telling ours | ;

lt‘lrlel;gclrlﬁi:;zl;lsg we are totally uninterested, in other words J.congrmn‘;%;lg\gisﬁgé
prejudices and Habermas’ idea that actually there was nothing Europ

revolution.

igniew Czubinski _
Iz?vlgﬁﬂever have expected that wnu%d have the pleasure of hmgngli tsl?eTQ{IBI(l)i
Ukrainian and Belarusian students studying at my Fuculty: At the:fl en Grticulur =
and at the beginning of the 1990s there were Western COUI‘I’FTIES, an 1ppa S
United Kingdom, that developed great programimes fo_r [fohsh studentz;mh . Yr -
are paying back this tribute to Belarusian and Ukrainian s'mclentsiJ et : at i rr?atie-
Belarusian students, we teach them, train them,.we educate them a doiu meur o
nal law and EU law but somehow these Beic_trussmn students tepd t(l} sa[;gm 2 e
it mean that they go back to Belarus? Does it mean that they stimulate activity
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would lead to something? Where do they disappear? What happens to them? What
happens to these bright minds that go back to Belarus, are they actually subdued?
The second question — the closer Belarusians are to Poland the higher awareness -
there is, but if Belarusians do not come to Poland than Poles tend to believe that
Belarus is a form of status quo that isnot to be changed, is this true?

And the third question: which way should Polish politics go as far as Belarus is
concerned. Now Poland will become a member of the Schengen Treaty which means
that if we are to adhere to the EU law we will be further away from each other and

our contacts will be made more difficult to maintain. What do you think about the
Polish membership of Schengen?

David Ost

This panel has the title ‘East-West apartheid’ and I do not really see claims being
made about that. On the one hand there were comparisons about 1968 and some
similar kinds of protests and there is a theme of self-denigration that seems to be
across the board. L heard in Professor Szuszkiewicz's account of Belarus maybe not so
much self-denigration but just that there is still a very poor, weak situation in that
country. Nina was talking about this in the West as well. [ wonder is there really East-
West apartheid here? What is that supposed to mean? Also this claim that self-
denigration in the West is contrary to the humanist idea. You just do not connect this
self-denigration with power, as George brings up, because you do not draw the conc-
lusions that Norway, through being involved in everything in the last 10 years, has
become a player. For Norway, as having a particular claim to be a major power,
a major country, there are different ways of carving out power. The one big event of
universal significance in the last quarter of the last century was in 1989, but the way
the Polish authorities tried their best to make sure to tell the rest of the world that
Solidarnos¢ has got no universal significance, that it was only a nationalist uprising
of catholic Poles. This is the claim of the new regime and no one else has the right to
claim on it. In East Europe’s self-denigration is also its own kind of claim to power.
Part of the Polish government attempts simultaneously to assert itself'in the world
community but asserts itself always with the narrative of victimisation — we were
victimised by the West, the present government has been victimised by the rich, by
‘ukiady’ and people in power are supposedly victimised by everybody around them
and they have a particular claim to gain power which may even be working in a
certain way. I think there are different ways to fulfil the same kind of functions. It is
a kind of political conflict. I would be on the side of greater universalism, I can also
understand this particularism as its own claim to power in a different context.




i Shushkevich ‘ _
fflﬂnl:lgs:g::ful that many European countries have developed educational program
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really quite disturbing. Ironically, the racial connotation of South Afrlc_(al wnts
privileging of Europeans ag ainst indigenous Africans under the apartheid system.

Ldszlé Rajk

There is a certain apartheid type of attitude in the West towards the East which is.
due to Eastern European countries bringing in this dirty, bloody, forgotten thing to
the European Union called nationalism. All of a sudden they do not even have an
English word for a man from the Czech Republic, he is a ‘Chechy’, ‘Czech’,  do not even
what the proper word is, but it is disturbing. The other big is the radical right in
Eastern Europe. Marching up and down waving anti-Semitic slogans, East Europe
brings into the European Union some forgotten or talked over things and forces.
Iabsolutely agree with you that this is apartheid, due to the newcomers into Eastern
Europe. But also partially it is because of self-censorship in the West. And that which
Gottfried mentioned and, sorry to say, George’s answer was a beautifiil example of
self-censorship in the West. Instead of saying that supporting Pol Pot or being
aMaoist was silly, we started to explain that it was fashion and that we should have
taken it more easily. Are these young university students doing fashion now or are
they going to be the part of the establishment in five or ten years? We do not care.
These guys at the university in their 20s, they are doing just the same thing we did
in our youth. Is it such a crime to have a different political attitude?

George Kolankiewicz

The question of apartheid is not just Bast-West and us as academics. I am talking as
an academic and T have never been a member of the political government. The only
time I have ever advised a politiclan was 1980 when T was debriefing the Labour
Party after returning from Poland’s signing of the Gdanisk agreement. A very well
known politician, now a member of the Labour Party within the close circle said to
me ‘to what extent is Solidarity, with what had just happened and was signed, part
of a Vatican plot to simply bring down socialism?’ Now, that was not a silly question
because the perception in the West at the time was this ‘was it an assault against
the only existing versions of socialism.” What follows from this is that if there is an
apartheid then meetings such as this are probably the beginnings of a kind of Truth
Commission. Perhaps it is about time that we started telling each other the truth
and Laszlo has made that point. In many cases Western academics who have picked
and chosen what was of interest for them made careers out of that, but more impor-
tant is this question that Laszlo raises. I could not explain what was happening
amongst student opinions in 1968 and of so many movements — Socialist Labour
League, International Socialists, the IMG. You actually have to have a degree in
political theory to be able to actually understand what each of the leading propo-
nents says in order to understand the differences. In a sense it was a kind of ideologi-
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Nina Witoszek-Fitzpatrick
There was the Yalta agreement that led to extensive apartheid in Europe. It was
divided in a very serious way, we have forgotten probably about it and traces of this
apartheid are still with us today. We would be naive to believe that it has disappe-
ared — it was political apartheid, cultural apartheid, racial apartheid, it was an
inferior invisible Europe, the guys died in the barracks. The second thing is the post-
colonial condition in the West and East. One of the interesting ‘day-after’ effects of
colonial oppression is the kind of complex that Mannoni refers to, namely the kind of
sense within the population that you are a victim, a sense of self-victimisation and
passivity, what we can call the triumphalism of pain. This triumphalism of pain is
actually what we are getting when the Kaczyriskis are there on stage shouting away
and screaming. There is this conception of freedom that is less something dwelling
inside you but always coming from the outside. Waiting for the outside to solve all
your problems is something that fits with Irish society. I think that studies of homo
sovieticus, which are a kind of an insight into the nature of this condition, have to be

brought together with studies of the postcolonial condition in other countries in
order to understand the whole gestalt.
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DEBATE III

Multiculturalism:
A Failed Project?

European legacy of colonial heritage
Rethinking the clash of civilisations

The fetish of dialogue in modern discourse
Living in a poli-ethnic public sphere

Michal Vasecka, moderator

Iremember a beautiful evening in 1994 in Przegorzaly Castle, where Czestaw Milosz
was reading his poetry. I was fascinated with his description of young people from
Vilnius arriving in Paris in the 1920s and 1930s. Only there were they becoming real
Europeans. These people were fascinated with the multicultural spirit of Paris, altho-
ugh they were coming from a part of Europe that used to have a more colourful
tradition of multiculturalism than the capital of France. Now we know that the
multicultural spirit has been disappearing from Eastern Europe, and later we went
through the clinical death of multiculturalism. It happened not only in Vilnius and
Yassy but also in Chernivtsi, Lviv and Bratislava, a city that used to be German-
Jewish-Hungarian-Slovakian, but now it is mainly a Slovakian city with some rem-
nants of Hungarians, who are practically invisible.

After 1989 both intellectuals and the so-called common people in Eastern European
countries started to rediscover the genius loci of cities which previously were homo-
genised and, thus, became grey and flat. Sometimes one might look with suspicion
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Is; in spite of identity changes, fostering concepts that are deeply rooted in the
ethnic and primordial concepts of modernity.

Fourthly, post-modern countries in general posit their ability to be inclusive and to
secure the social cohesion with other countries. Minority rights, which are very
often group rights, are suddenly problematic. Structural problems of modern socie-
ties deal also with the controversy between liberal democracy and reality. Currently,
liberal democratic states have a paradoxical nature: they begin with liberal univer-
salism and end up with ethnic particularism. Liberal democracies have, since the
18th-18th century, seemed to be democratised, and at the same time, nationalised.
Where is the captive mind here? For me, Europeans in their self-perception are loc-

ked in their ethnically defined cages and their minds are in a way captive to their
ethnicity.

Although my view is influenced by my Central-European origin, I strongly believe
that European societies should try to redefine their ethnic identities. Otherwise, we
will be able to speak only about tolerance, and not about multiculturalism. We need
to secure a shift from a cultural definition of our nation to a voluntary one.

Unni Wikan

Yesterday, in his keynote speech, Professor John Ralston Saul said that multicultura-
lism was a word he hardly ever used, a word that essentially sprang out of 18th-19th
century custom and focused on corporate groups. He also said he regarded it as a

catastrophic approach. I'have done research on plural societies for many years and
1y experience is in line with what Professor Saul said.

Multiculturalism is a word that has been used with a range of meanings in social
science, among intellectuals and in the media. But as Iuseit, and Professor Saul used
it yesterday, it is to do with the granting of rights to specific groups: religious or
ethnic, in order to ensure the survival of that group. It is assumed that it is not
enough to grant rights to individuals in order to ensure the survival of ethnic or
religious groups. The groups themselves must be granted rights. As several thinkers
have pointed it out; among them Amartya Sen, who in his book ‘Identity and Violen-
ce: The Illusion of Destiny’ The recent message from a country that used to be an icon
of modern multiculturalism —the Netherlands — says: multiculturalism is dead. says
‘Multiculturalism is an ideology which promotes conservative elements within
a group. You will realize in almost all multicultural societies like India, Australia,
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ralism facilitates the misuse of power. Within many ethnic groups that are part of
the multicultural project in Europe today, there is strong censorship and surveillan-
ce, and there is an absolute requirement of loyalty. You are a traitor if you speak

against the group. It is policy and ideology that requires absolute loyalty, and it
created boundaries between people.’

Yesterday an example was given of a Turkish girl who had never been invited to visit
her Polish friends. My experience is that such girls are very often invited to Norwe-
gian, Swedish or Danish homes. The point is that their parents will not allow them to
go out when they reach the age of nine years old. They are afraid of the kind of bad
influences that these girls will come under. We have to realize that the focus on group
identity and group culture is the thing that makes it very difficult for young girls of
that background to have friends among other ethnic groups. In Europe today there is

a re-tribalisation, a reinforcement of clans, and re-emergence of an honour code

going on. It is very violent and unscrupulous. In Europe, families that belong to groups
are under surveillance from their families or clan authorities back in Pakistan, Tur-
key or Morocco. So it is not a matter of families here being able to decide for their
children. As a matter of fact, they are on the lowest level of the hierarchy.

I'have been struck by the fact that many of you, from Eastern Europe, have been
using your personal experience to talk about censorship, surveillance and the lack of
freedom of expression. I will do a similar thing. Due to my education and experience
in Muslim issues, for the last 12 years I have felt an obligation to speak about the

minority situation in Norway and Sweden. I know my opinions were respected and,
due to my knowledge of Arabic, even by Muslims themselves.

One of the most important things I always repeat is: culture has its right to be
respected only to the extent it respects people. I encountered a lot of harassment
because of this statemnent. Not from Muslims but from liberal intellectuals. It was so
bad that at university I had to warn students before using me as a supervisor,
because it could be held against them at the time of their exams and when applying
for jobs. Finally, in autumn 2003, in the only Scandinavian journal on immigration
and integration published in English I was branded not just a racist, I was called a
Nazi. It was written that I was similar to those scientists whom had furnished Hitler
with justification for the Holocaust. I did not want to read that. Later on, the media
picked it up and an attempt was made to get the members of the board of that
journal and some leading intellectuals to distance themselves from it. Some of these
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people into categories and groups.

In the town of Sohar we found a multi-et

hnic community, There were Arabs, Persians,
[ranians, Baluchis —a small group that

did not seem to have cognate groups, but an
ethnic group of its own, and they lived together in a community. So here was an
opportunity to look closely at a multi-ethnic social unit- how it was composed and
how it functioned. Since my research was to make an analysis of cultural pluralism
in a population, I had to look closely at their relationships, at the distribution of
cultural variants and at their interaction. The more Ilooked at it, the more I discove-
red that when discussing ethnic groups in the town of Sohar I was not discussing
most of the cultural differences. So I took my anthropological brief seriously and
asked what else I could find there: Groups or aggregates of peaple are distinguished
by cultural characteristics and carry a separate cultural sub-tradition. What was
there other than ethnic groups? There were religious congregations. Most of the
people in Sohar were Muslims, but they were also Sunnis, Shias, Ibadis, and Hindy. So
we had there four religious communities and they criss-crossed ethnic identities.
One could not characterise Arabs in terms of which congregation they belong to. In
fact, they were divided between all three mentioned above. Also the Persian ethnic
cohort was divided between Sunnis and Shias. Almost all of them were criss-crossed
in this manner. Clearly, the cultural plurality of this place was not organised in terms
of ethnicity, but along several axes.

The most striking differences between people in Sohar were differences in terms of

being either Bedouin or town people. The latter were very adamant, and it was a
very important thing, that they were distinguished from the wild, primitive Bedo-

uin. There were judgments of morality, of the adequacy of life and the advantages
and disadvantages of these two populations.

Who were the Bedouins? They were all Arabs, either Ibadi or Sunni. There were also
some groups of Bedouins who regarded themselves as originally Baluchis. These life-
style differences could only be described in terms of culture and they criss-crossed
the other flows of culture. There were also differences of occupation and experienticl
differences in this town, and the skills people needed for their varied occupations
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emphasis, among men particularly, on a code of honour, where your honour depends
on your graciousness. You may look down on all these others, you may have your,
opinions about them, but you treat them politely and seek their company. But for us,
they said, to criticize these people would be very crude and inelegant. So, each
person is trying to maximise his own, and among women, in much smaller circles,
their own ideology of being elegant, being what we would loosely call tolerant, or
more than tolerant — being gracious. How can they sustain that? What if they
disagree on things? Well, here is the rub. To look at the practice of multiculturalism
we have to see how the problems of daily life are solved. In fact in Oman, and in Sohar
specifically, I found that gracefulness of interaction was something that prevented
them from exercising sanctions on each other. In fact it seemed to be a society
without control, because the moment you started controls you were becoming inele-
gant and you were the loser. How could they solve problems then? They went to the
governor of the town. The absolute king appointed an absolute governor in all the
major towns and the governor held a court where peo

ple came and had their problems
resolved in a completely authoritarian manner. Once you went to the governor, there
was no appeal. He would listen, and you had to present your case politely, and then he

would make a decision. Sometimes the governor had some experts of the shariat as his
assistants, but most often he would decide using his own political or moral opinions.
What sounded fair to him and was in line with state policy would be the verdict.

People in Sohar were buying this cultural pliralism by giving up their political rights.
They were totally administered from the outside, by the governor. If in that cultural
setting they had pursued their interests in other ways: by mobilizing people, by making
pressure groups, I speculated that everything would go wrong, everything would blow
up. The reason for that was that there would be a cultural disagreement that would
necessarily explode if it were resolved through the pursuit of mobilizing public support.

My tentative conclusion is that the policy and ideology of multiculturalism produces
a distribution of cultural features and differences that appears to form a very tole-
rant and in some ways very relaxed kind of community, but it would not be able to
survive if the political process was democratic, since the essence of democracy is
that you mobilise discussions over issues. If they did that it would reveal all these
deep differences of culture and there would be no way of resolving them.

I'take the history I recounted as a kind of parable of the problem of multiculturalism.
How can a multicultural community handle the praxis of social life? What does it
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take? It is not enough to have an ideology or the code of politeness of the Sohari I see a deep contradiction
people. You have to have political institutions that can handle it. I see a deep contra- between the way the demo-
diction between the way the democratic process works and the way multicultural cratic process works and
societies need to operate to be able to survive. the way multicultural so-
cieties need to operate to
Gottfried Wagner be able to survive.
I would like to start with a test question to you: who is from an extra-European
background, except from the USA and Australia? Two persons. From where? Canada.
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ires that our part of Euro-
pe joins in the process of
negotiating the identity of
Europe.

ked, always under threat. Of course, there are many historical reasons for that, but
that is how the Polish historical and the Polish collective, national identity is
constructed. It makes it difficult for Poles both to think in terms of what we can
do together with others, since others are seen as a potential danger, and to
manage with the thought that we have done something bad to others. We are
victims, we have been attacked. It is absolutely essential to the very traditional,
ethnic conservative type of collective, national identity in Poland, where Poland
is presented as a Messiah, as the Jesus Christ of nations. Of course, Jesus cannot be
guilty of anything. If you blame any guilt on Jesus Christ the whole construction
collapses. It is perhaps why Poles are difficult and allergic to any suggestion that
we might have possibly committed something in the past that brings certain
guilt upon us. History is told selectively, and events that might throw a different
light on the past are either eliminated or presented without context so that this
picture is not disturbed. At the same time it is not how others see Poland: certa-
inly not in Ukraine or Lithuania. The more dialogue there is, the more boundaries
are crossed; the more negotiation there is, the more aware we are becoming that
our identity as it is constructed from our heritage is at least a matter of debate

and before we realise this and enter into a dialogue, before we start negotiating,
relations will be bad.

It has already been mentioned that Eastern and Central Europe has a tradition of
multiculturalism. The thin

g is what we do with it. To what extent it has been forgot-
ten and to what extent it is remembered: and how it is remembered. Memories are
always selective. One aspect of this multiculturalism is particularly disturbing. It is
Jewish heritage, of course. It is the subject of very heavy manipulation and elimina-
tion and cleansing. Many of these forgotten memories have been brought back — and
Krakow is a perfect place to observe this process of forgetting/remembering and
bringing back to memory. ‘The Jewish area’ is to witness it too. The sociology of
forgetting is fascinating: who forgets what and how is this process working?

European integration and the integration of Central European countries into the
European Union requires that our part of Europe joins in the process of negotiating
the identity of Europe and, therefore, we have to share at least some of the wider
European concerns. Dialogue and debate on our misdeeds are needed, a debate which

is practically absent in this part of Europe. It is missing because we tend to be very
much concentrated on our own

problemms, but it is also missing because why should
we share the concerns of Europe?




This requires a very deep restructuring and rethinking of our identity, including the
very core of it, In Poland there is a tendency to reinforce a traditional, national identi-
ty, and a presupposition that at the top of the Polish educational system should be
national emblems that we all have in common and lower below — diversity. Such an
approach would not make European integration any easier. Also, building an identity
based on ethnicity and an ethnically interpreted history, together with the image of
this country being constantly under threat does not make European integration any
easier, because it is difficult to think about it in terms of building important projects
together with others. The first tendency is always to think how we are going to defend
ourselves against the threat this dialogue will certainly bring upon us.

On the other hand, even today, after ethnic cleansing and the brutal elimination of
ethnic minorities from this part of Europe, there are still questions on how to deal with
issues of multiculturalism. I am glad that the first speaker told us about collective and
individual identities because it is a crucial issue we have to consider when talking
about future multiculturalism. I believe the problem with multiculturalism is the qu-
estion of individual versus collective rights, individual versus collective identity, indi-
vidual versus collective participation. In a very small way, but very significantly, here
in Poland we also have an example of such a problem when it was discussed whether
the Romani people should be allowed to get married at the traditional age, which is 12
years old. Of course, it is against the law, but on the other hand there is a discussion as
to whether the law should be relative to culture. Collective rights given to ethnic
minorities may be very convenient for the male population but not so much so for the
female population; more convenient for grown-ups than for children.

Ithink it is a very general problem in Europe that the conflict between collective and
individual rights is at the core of the problems with multiculturalism. This tendency to
create ghettos, to create a plurality of isolated enclaves where there is much less
integration in terms of political, economic and civil participation. In moments of opti-
mism, when I think about what I would like to see in terms of a multicultural Europe,
I'would definitely not see it as a plurality of ghettos. Apart from anything else, there
would not be a multicultural society, because as a sociologist I can say that the essence
of societies is communication and a certain negotiated framework of norms and valu-
es. I am completely aware of how difficult it is to negotiate this and to what extent
power intertwines in that. On the other hand, when there is no communication and no
dialogue, and if there is isolation, we may have a multicultural population but we do
not have a multicultural society. It is a great difference. Whatever solutions we choose,

Collective rights given to
ethnic minorities may be
very convenient for the
male population but not so
much so for the female po-
pulation; more convenient
for grown-ups than for chil-
dren.

The real conflict is not he.
tween religions, byt be-
tfveen co[lectivisﬁc, reli-
gion dominated, closed so-
Cleties on the one hand and
liberal, individualistic
open ones, ’

religious People of Turk
: ey and th
the secular in Turkey and Europ

Jan Sowa
I completely agree it ¢
Lalso agree with what Pro




Paul Gillespie

I have a question that derives strictly from the previous question. It is a question of
terminology: whether the term multiculturalmight be replaced by the term pluricul-
tural. It seems to me that pluralism is a better set of values than multiculturalism. Is
multiculturalism not in fact a plural monoculturalism? That is what we want to
avoid. Pluralism, on the other hand, would allow for the interpenetration of cultures
because at the core of pluralism we have heterogeneity and thus pluralism seems to

be a better terminology to be used in a public context.

Jolanta Ambrosewicz-Jacobs
What do you think about the concept of interculturalism in terms of not only ideolo-

gy but also policy, as it seems that many intergovernmental organisations, curren-
tly and in the future, are heading towards this direction. The Council of Europe, the
the Organisation for Security and Cooperition in Europe (OSCE) and the European
Commission are launching the year 2008 as the Year of Intercultural Dialogue. What

is your opinion on it? Is it the future we should aim for?

Unni Wikan
I absolutely agree that pluralism is a better concept than multiculturalism. I think

multiculturalism has come to a dead end, and it is a very difficult concept to use now.
Pluralism is what we should aim for. We are all for cultural diversity and pluralism,
we are all for human rights but what we are against is one that forces a monocultu-
ral group identity on people and fixes them in an identity which may not be of their
own choice. What I see as the alternative in practical reality today to multicultura-
lism is fostering and building bridges among people by emphasising what people do
have in common: a cross-culture of people and civilisations. As an anthropologist
ILam struck by the fact that people everywhere cherish freedom and personal liberty.
Nobody likes to be oppressed. From my experience I can see a broad consensus across
peoples and cultures on some fundamental values that people want to apply to them-
selves. I believe that in order to make the situation better we should support coope-
ration between different ethnic groups instead of, for example, financing Muslim
communities working only for themselves and within their group. Now, with the
best of intentions, we are doing things wrong. In order to create participation among
people, to make immigrants feel they have a stake in society, we need to grant them
the rights to learn languages and to focus on granting participation possibilities to
women. Also, people must be allowed the right to exit the group if that is their

personal choice.

Multiculturalism has
come to a dead end, and it
is a very difficult concept
to use now. Pluralism is
what we should aim for.
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People who happen to belong to a minority and who would like to make use of their
individual rights are under pressure from the leaders of their group, and from societyy
outside that, tell them that it is their moral duty to remain in the group.

Secondly, we have to remember that there is no such thingasa culturally homogeno-
us group. When we claim that more freedom and democracy should be introduced to
agroup, we may be accused of being Eurocentric. It is the group that matters, not the
ndividual — one might say. We do not believe this; since the Enlightenment individu-
alism has been the core of the Way we see society. We have the Charter of Fundamen-
tal Rights in the Etropean Union, but some countries, including Poland, decided it
would not be applicable there. Nevertheless, there are man

y critics who say that in
the Charter there are no values. It is not true — there are many values, but they are
individual ones. What are missing are collective values. People representing main-
stream European society, for example, strong believers in the catholic church, belie-

ve that the values of family, nation, group are above individual principles.
Gottfried Wagner

What is the framework of reference of assimilation or cohesion?1t is the nation state.
Cultural diversity means that every respected nation has its right to have its langu-
age spoken in the European institutions, including Trish, for example. What would
you do with many other languages: are they included in the diversity which we
respect and promote or not? Where would you draw the boundary? The problem is
that we are living in a transition period from nation states, which will remain strong
for many years; and at the same time all the nation states will agree voluntarily to
cede power to the newly formed entities. We are living in a transcultural, transnatio-

nal period based on nation states. This is why it is so difficult in Europe to define
what you mean by cultural diversity. Is it just Polish, or is it also Romanese?

Zdzisiaw Mach

Largely, you are right that, for the most part, the nation state is still the framework
of reference, but the process of European integration is changing this. The legal
frameworlk is under construction and we are more inclined to look at such issues as
human rights from an international perspective. I know it is complicated, but there

is a change also in international law. Today, it is more and more acceptable to

intervene with what we call the internal affairs of a sovereign state to protect

human rights. Some years ago it was not regarded as acceptable. The legal and
institutional frameworks of reference are changing, and it is Europe that starts to be




the framework of reference. This is why we want European integration. But we have
to respect human rights, even if integration is far from being complete.

George Kolanldewicz
Are there any lines drawn in the sand for liberal market-based democracies? In the UK

now there are serious discussions about introducing shariat law alongside the national
legal system for self-regulation of communities. Is that acceptable within a situation
where the rule of law underpins citizenship in a way very few other things do. Secon-
dly, there is capitalism. As you know we now have people who are given rights by
multinational corporations to refuse service if it goes against conscience. I am not
served alcohol at the check-out point because you are of a religious organisation
which forbids consuming alcohol. Providing medical services in cases that are either
alcohol-induced or are associated with it; and I am not indicating it as something
that has to do with the Muslim community, because there are other groups that are
refusing that. We come to a point where some very important processes are on the
way which, I would argue, are qualitatively different to the questions of cultural,
collective rights. These points seem to be quite important signifiers for me.

Karolina Czerska
I was born in Poland but grew up in Canada and now I am undergoing a kind of

identity crisis, because in Canada, multiculturalism and multiculturalist thought
are ingrained in the educational system. It was always something positive for me,
and as I was growing up, multiculturalism had a very positive meaning. Suddenly,
a few years ago, we proclaimed the death of multiculturalism and I thoughtI had to
readjust. Then, there were other words like interculturalism that T thought sounded
very similar to multiculturalism. What is the fundamental difference between inter-
culturalism, multiculturalism and pluralism?Ts the base of multiculturalism, which
should be the promotion of cultural heritage to better integrate into the society
a legitimate one for integration, and if not, what is the legitimate base for living in

a multicultural society?

Les Levidow
The debate on multiculturalism always has an explicit or implicit racist framework, assu-

ming that European culture is civilised by contrast to some non-European cultures. Howe-
ver, as we can see from many examples the conflict of cultural values goes on intensively
within Europe itself. As someone mentioned, member states are entitled to ignore, or
violate the Charter of Fundamental Rights. What does it mean for European values?
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Fredrik Barth

Let me focus on the issues of conscience and fundamental moral values in a cultural
pluralist context. T agree with the objection to shariat law. But what about abortion?
I think it would be outrageous in European society to have a law that enforces
abortion. It seems to me that any act you can refrain from, you do not need an
absolute right to practice it. Many of these things evaporate if you subject them to
public discussion, and we must retain our option of taking collective, public deci-
sions that refer, so far, to national state units. I think the trend to make these things
global is necessary. A sense of shared, global responsibility must be developed. What
should it specify? We cannot foresee. It is going to take a lot of work to articulate it,
but this is work that has to be done, because these are the realities emerging in life
now. Some of the negotiations will inevitably be provisional. )

Perhaps Polish immigration to England and Norway is a happy story, it is a happy
story in the case of Norway, because Norway needs labour. In a quasi-capitalist
system, when there is an excess of available labour, certainly immigrants will not be
welcomed. How much should we commit ourselves never to change the openness
that has now been created? Should we say: 1t is too late; it is how it Is going to be? We
cannot do that. We cannot totally remove the ability of a constituted society and
political unit to try to cope with the realities of the contemporary world.

I think if we can make our political discussion address the issues that are emerging
and are necessary to clarify, some of the old problems will evaporate, or get lost. We
may have a chance to create institutions that can function better.

Zdzisiaw Mach

[ agree with former speakers that the law must be integrated, and shariat law opens
up dangers of the abuse of human rights. Also, the rule of law happens to be the pillar
on which we, as a society, rest. Of course, we can say everything is negotiable, but
I would hesitate to go as far as this. We must be always aware that we are making
assumptions; we are making our own cultural principles; not only human rights, but
also gender equality, which is based on the principle that men and women should be
equal and be given equal rights. I endorse it completely, but I know there are many
people who do not. But [ am not going to give this principle up only because there are
some people who do not agree with me. I do it because I do not think I am doing

anybody any harm.

Price is too heavy to pay.







Fredrik Barth
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DEBATE [V

The Post-utopian Europe

The spectre of Americg
The spectre of neo-liberg] capitalism
The spectre of populism — can democracy be sayed?

Is just Europe possible?

the ghost of America in
Contemporary people’s
minds is to a great extend
overlapped by the ghost of
globalisation,

Janusz Majcherek, moderator

What are the ghosts that haunt Europe today? The ghost of America? Are you sure
that America is q ghost and not a req] being? Maybe it is not fear of America but gyr
imagination ofit. 1t js quite a different question. What about the ghost of neo-liberal
capitalism, of neo-liberq] consensus? Maybe this is simply freedom of economics; this
is simply the free market? And what about populism? Populism is not specific to
Eastern Europe, Jean Marie Je pep and Jorg Haider are not Eastern Europeans,

Last but not least . . . the last question — is Just Europe possible?
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Left has always been about inclusion. To be inclusive you have to include into this
notion of the Left not only intellectuals of the Western Left but also the left in the
countries they used to rule and in some countries they still continue to rule. When we
look not only at what these people say but also what they do— they have been rather
more exclusive than inclusive. They used to pick on some social groups and tell them
they were reactionary, that they should be excluded from power, property, whate-
ver, even from their human existence. My point is that the one of the important
features of these leftist regimes is that they pretended to one of the basic messages
of Marxism which is that private property is both unfair and ineffective, Unfair
because property is a result of theft and ineffective because market regulations
waste much wealth— they do regulate economies but they waste a lot of what people
produced in the process. Once replaced with a centralised controlled economy it will
be more efficient. This actually did not happen and everybody believes it is over:
that there will be no chance for regulated centralised economies in these populist
authoritarian states. However, my opinion is that globalisation creates a second
chance for these left-wing populist quthoritarian regimes. Those who are still in
power under the condition that they manage to run their countries as big corpora-
tions in the globalised market. Some of them have succeeded — look at China, Viet-
nam, down to Belarus and — the most recent example — Hugo Chavez’s Venezuelg
where he is also trying to transform the country into a corporation. To achieve
success in this a populist left authoritarian regime has to accomplish four things.
Firstly they have to have control over their citizens as employees, and as the work-
force, as a disciplined hardworking unpretentious workforce. It is more relevant in
China and Vietnam for instance, perhaps less relevant for Venezuela. Another impor-
tant and valuable asset that such a successfil regime can have is natural resources.
There is no disciplined and hardworking workforce in Russia but there are enormous
natural resources. They exert complete control over their rich national resources so
that they can win on the global market. The third thing they have to accomplish is
securing a niche in the global market and starting to offer products and services
within that niche; the profits they gain should then be redistributed to secure public
support for their regime. Lukashenka, for instance, was rather successful and Putin
is getting more and more successful in doing so. They can achieve success by these
populist measures, by selling their products or their cheap and efficient workforce on
the world market. The profit of this big nation state corporation can then be used for
political purposes, for creating a stable and sustainable political base for this regime.




There is a question mark in the programme — is there any chance for democracy,
even in such regime? Such successful corporation states depend very much on the
global market, they cannot exist without the globalised free market. That is why
they cannot be isolated as communist regimes used to be and depend very much on
the rules that exist in the world. On the other hand they have to spend more and
more on winning political support, which can make them economically inefficient,
so this makes a real chance for democracy, even in such regimes.

Finally, I would like to make reference to a specific Ukrainian experience on the
above-mentioned ghosts. This experience can be put in a number of ‘binary opposi-
tions’. One is the ghost of America versus the ghost of Russia. Which ghosts exist in
the popular mentality in my country? For some people the ghost of America is
a friendly ghost — you know the cartoons about Casper. This is America for one part
of Ukrainians but for the other part it is an evil ghost. Russia is vice versa — it is
a friendly ghost for many people in Donetsk, and especially for most people in Cri-
mea. It is not so in Kiev or in Western Ukraine. The difference between these two
ghosts is that the friendly or evil American ghost is more like a ghost than a real
walking creature. The real presence of America either politically or economically is
not very important in Ukraine and cannot be compared to the presence of Russia
with its strong and continuous political influence down to its enormous presence in
the Ukrainian pop-culture market. To counter-balance, to disguise this overwhel-
ming presence of Russia some pro-Russian political ‘technologists’ have to create and
recreate this American ghost and project people’s fears and negative stereotypes
onto that ghost. . Which is worse: the ghost of liberal capitalism or the ghost of
oligarchic capitalism? I do not know. It depends. On one hand, the ghost of liberal
capitalism offers investments, although it is also quite reluctant to invest a lot in a
country like Ukraine. On the other hand, a normal civilised market economy should
develop in a normal free market democratic country. These rules differ very much from
what oligarchic capitalism can offer, and what it really offers. But, paradoxically,
when we look at some particular cases it seems that sometimes this civilised free
marlket capitalism could have had a more negative impact on a transforming econo-
my, on some sectors of the Ukrainian economy, than oligarchic capitalism in fact had.
Let us look at old-fashioned Ukrainian heavy industries inherited from the Soviet
Union. Supposing that we deal with them as the liberal market theorists advise us to
do(it would be like what happened to the coal and steel industries in Britain under
Margaret Thatcher). But what happened instead was that these evil oligarchic guys
hought or took these big plants, these dinosaurs of centralised industrial economy and

Which is worse: the ghost
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is rational. So, we should adjust our minds to what it is. By saying that populism is
post-modern I do not mean that it is anti-modern. Tuse this word rather in the sense
that Peter Sloterdijk or Jacques Ranciere used it. Post-modernism draws full conclu-
sions and unintended consequences from modernity. Sloterdijk uses the example of
traffic jams. Nobody ever wanted to have traffic jams, nobody planned them, they
are unintended consequences, however, we cannot say they are anti-cars; they are a

conclusion, a consequence of using cars.

Now we could ask what is wrong with populism?do not think of particular solutions
that populism enforces because in most cases there are none, they do not really
change anything. We can see a Polish example: PiS made Zyta Gilowska the minister
of finance. She would have been minister even if PO had won the elections. So it does
not really change anything. Populism has two dangers. It is a decrease of politics; it
diverts people’s attentions from real problems towards false problems. It introduces
a sort of stalemate — we are not making progress, we are not always making things
worse but we are not concentrating on the real problems. The second problem is that
populism reinforces discontent and creates false enemies. The Polish minister of
foreign affairs saying that Germany was Poland’s perennial enemy. Xenophobia,
anti-Semitism — populism uses fear and despair as a base for political mobilisation,
so they actively stimulate them. This phenomenon of populism has been researched
and explained. I will quote two explanations that I will refer to later on. Chantal
Mouffe rereads Carl Schmitt: she says that the problem is that within the dictator-
ship of liberal consensus, that is the consensus of the centre, people cannot recognise
themselves. They do not see their problems represented by the elites, they do not see
emotions in the politics (and they need emotions), so they turn to populism. I thinkit
is definitely true that in the current configuration of the political system 10 major
political force represents the interests and aspirations — especially economic aspira-
tions — of the important part of the population. T do not agree with Chantal Mouffe in
her emphasising the role of conflict and divisions within society —take the example of
India. You can say a lot of things about India, but still you have the Bharatiya janata
Party, a populist party existing in an environment that is as far from liberalism as you
can imagine, full of internal conflicts that are too close to actually tell them apart and
alot of social institutions and cultural norms that are far from a liberal consensus.

1do not think that divisions and quarrels and disagreement itself can protect us from
populism. Now we have another explanation by David Ost in a very interesting book
“The Defeat of Solidarity: Anger and Politics in Post-Communist Europe’. I think that
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would significantly flatten the class structure and efficiently redistribute wealth. So

actually they prevented the interest of the represented through the elites. This gets
combined with quite a recent development which is the rule of the media. This is

within the last three decades. Who really do people vote for? They do not vote for
people, they do not vote for politicians, because they do not know them. They do not
vote for programmes because they do not read them. They vote for media images.
I think this fact gives rise to the final course of parliamentary politics and the final
nail in the coffin of any emancipatory politics — this is political marketing. Populists
are helped and made by the marketing specialists. In Poland Andrzej Lepper was
made a big politician by Piotr Tymochowicz, who is known to the public as someone
who can turn any random individual into a big politician.

So we have two flaws: an essential flaw that is the lack of possibility to articulate real
economic divides and interest through the system. And we have a contingent historic
flaw, which is the rule of the media, which gives political marketing great force. What
do we have to do to change this? I think we should make an effort at democratisation
of what we call democracy and make this system actually able to tepresent the intere-
sts of the people. I do not think that politicians are actually any solution, Irather think
they are the part of the problem. The politicians that could lead the people, could
represent their interests are gone, because they cannot passthe media test. There is a
whole system of more participatory, more direct democracy that lets people decide for
themselves, not through their representatives, a system that Bhikhu Parekh, an En-
glish political theorist, calls ‘Tepresentative government’ — we can only express our
concern or lack of concern with the rule of certain people. What I think would change
the situation is to make the governing system a system of direct participation thro-
ugh representatives, but representatives that are bound by certain agreements with
the population they represent, actually bringing everything further down so their
interests can really be represented. It is a system that works in municipal areas, it
works pretty well in Brazil, in some places in France and in Southern America.

Paul Gillespie
I have read translations of the Communist manifesto. I remember the first English

translation had rendered a spectre as a terrible hobgoblin strolling thorough Furope.
But that, of course, was within a frame of reference. What I want to do is address —in
terms of the future of Europe — and particularly the construction of the European
Union. We have not talked about this issue during the conference. But firstly, I would
like to give you a quotation by Oscar Wilde from his The Soul of Man under Socialism.
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like language and references are being removed but institutionally the content of
this Reform Treaty is very similar to the previous one. But the effect of that retreat,
if you like, from the constitutional symbolism and from the political commitment
side it contained should not be faced up to too squarely. Political scientists usually
distinguish between input and output legitimacy. Input legitimacy being the poli-
tics or participation or involvement at mass at the lead level which creates the
project. Output legitimacy flows from effective policies that are in line with public
needs. By so changing the Treaty or retreat, if you like, to output policies, we will not
having enough discussion about the big ideas we switch to make output legitimate.
I'would like to offer six ideas for discussion as to the task we face at the European
level and these are visions or dreams, or big ideas. The first is precisely the issue of
managing globalisation or managing capitalism. The structures that we have in
place at the European level are to some extent adequate to that task in terms of scale
but are they adequate in terms of content? Second, there is an opportunity for
Europeans to lead the world discussion on, for exampla, global warming with these
methods. Third, we need to reinvent social protection at the trans-national level. As
we get to the movement of peoples around Europe exemplified by movement from
Poland, we also get enormous anomalies and contradictions in the level of social
protection. That is a very important task for the future that could be an antidote for
populism. Fourth, we need a unified foreign policy along the lines we heard Kathinka
Dittrich van Weringh set out yesterday and we have broad public support for that.
The fifth point is to stabilise and develop not only the membership of the Union but
also its vast neighbours to the North, East and South. Such ideas need debate by
intellectuals from both East and West, so that they have strong public support in
public surveys but this cannot be faced only by technocratic politics. If we have to
try to create democracy at a trans-national level, it has to be along the lines at
a national level. The sixth idea I would like to offer is a reason for me in research for
a doctoral thesis completed last year at the University College Dublin on multiple
political identities. There are many ways of being European. The French way is
different to the Italian and to the Polish way and so on. And the dialogue about that
is what makes the trans-national politics interesting. It seems to me that Central
and Eastern Europe has alot to offer in this debate but has not actually been offered.
Itis time we heard more of that. It is possible for Ireland to identify with Central and
Eastern Europe because for many years we were also a land denigrated in the areas
of irrational religious prejudice, nationalism and populism. Following the transfor-
mation of 1989 this we in Treland suddenly saw that we were not alone with this
problem in Europe; that behind the Iron Curtain there were many areas where you
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list.This immediately changes the asylum regime because,people who had been tar-
geted by repressive regimes abroad could try to enter the EU by saying ‘I was a part
of this movement which was fighting against a regime and therefore I have reason
to fear prosecution if were returned to that regime’ Now, if they were to make such
a statement, they would be prosecuted as terrorists for activities no different from
those carried out before that change in the law in December 2001.

easily disqualified — from refugee status, and anyone involved i supporting those
inds of resistance in Europe can find that their bank account is frozen. In this way
they are effectively deprived of living as free citizens within the EU and they become
non-persons or worse. In this way, migrants and Muslim communities iy general are
turned into suspect communities much as the Irish were treated as the suspect
community during the Long War in Northern Ireland during the 1970s and 1980s.

I'will move on now to positive alternatives. Alternatives are no longer possible within
simply the national framework. The right wing populism that you describe illustra-
tes the inherent limitations of the national framework. Fortunately, there is now q

ping imaginary visions of q progressive Europe. These efforts gained ground in the
Zapatista Uprising in 1994, when they declared one global ‘no’ against neo-liberal
globalisation. Further impact came from the World Social Forum with the slogan
Another World is Possible’ and this leads to the first of several European Social Fo-
Tums in 2002 in Florence, The European Social Forums have become the basis for
developing much more strategic forms of European-scale interventions, such as the
‘No Borders’ movement which links migrants’ rights groups throughout Europe, or
Iovements against the post-European constitution which would have given consti-
tutional status to the principles of market liberalisation and militarism, which go




hand in hand because a European military state would be very helpful for reinforcing those
principles throughout the world in the interest of multinational companies based in the EU.

What has been a role played by the intelligentsia around Europe? Unfortunately,
such people have moved away from an earlier critical response to adopting the
problems of the elite as if these were the same as society’s problems of conflict
management, public distrust and so on, thereby losing sight of the possibility that
even society’s problems could be understood in quite different ways, namely the
problems of those who resist neo-liberal globalisation and try to develop alternatives.
Iinvite people here, and the European intelligentsia, to take a more humble appro-
ach, which means learning from the experiences of European networks of resistance
and solidarity, and by attending counter-summits, the mobilisations around the
Furopean Social Forum using your skills and imagination to make a contribution to
the development of a possible different Europe.

Janusz Majcherek

My question concerns the future and enlargement. Do you think is it possible to
guarantee a better future for Europe without enlargement of the European Union
and where is the border of that enlargement? Where is the border of the future

Europe? Is Ukraine ready to be a member of the EU?

Olexandr Hrycenko
The answer is no. For the first question, there is a typical American answer to many

serious questions, which is ‘I don't know, and I don’t care’. What do [ care about? I do
not have European dreams. What I as a Ukrainian citizen dream about is less corrup-
tion in the government, in politics, a more sound economy, less arrogance among
people, a lot of things which are more substantial than being or not being the mem-

e1ms to solve. I do not
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Janusz Majcherek
Is enlargement of the Furopean Union necessary for the better future of the EiJ?

Paul Gillespie

ber of the European Union. If joining the European Union really helps in this thenIam .
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Les Levidow
European enlargement is desirable if it is used as a means to enhance the progressive

character of Europe as a whole including the accession countries. This has weakly
been the case as we have seen for example in the case of this country. The member
states are held accountable for their efforts to implement basic legislation on market
liberalisation, free trade, the internal market and so on but they are not held accoun-
table for the supposed principles of human rights, equality, women’s rights, mi-
grants, ethnic minorities and so on. In fact, if necessary for reasons of realpolitik,

they expressly allow exceptions.

We have a similar contradiction now with the question of whether or under what
terms Turkey should be admitted in order to access the EU? Do we tell their
support for democracy in Turkey including the Kurds because they see this pro-
cess at least as an extra means for them to demand or perhaps to even gain
democratisation of the Turkish state? They are countering the paramilitary which
has totally dominated the structures of the state since the beginning of the
Kemalist regime. However, the debate in Europe has generally been misleading
because the debate has been posed in the false terms of whether Islamic culture
is compatible with democracy. We should be debating whether Kemalism is com-
patible with democracy. Kemalism is a regime ideology which was modelled
after European fascism and somehow represents itself as progressive by claiming
to be secular even though it is compatible with Islamic fundamentalism or even
terrorism within Turkey. So we should be having a debate about the supposed
democratic character, about both the EU as it now exists and the regimes that

are claiming access to the European Uniom.

George Kolankiewicz

Ido not think we should be quite as tough on the EU —in particular on the European

Commission — as we are in terms of migration. On the 17th of October in London

something called “The Migrant Integration Policy Index’ will be published in terms of
its British achievemnents. This is an index which deals with all the EU member states

up until 2006 and therefore excludes Romania and Bulgaria and looks at the way in
which third country nationals — not internal citizens —are dealt with by the member
states on the basis of the 100 normative indicators dealing with legislation which is
actually being passed and how every country in the EU can be ranked on a scale of
something like one to four in the way it will apply those directives which are meant
to be brought into practice through membership of the EU.

European enlargement is
desirable if it is used as a
means to enhance the pro-
gressive character of Euro-
pe as a whole including
the accession countries.

What is important is that
the EU is slowly doing its
best to effect normative
standards in terms of ini-
cators where people can
say this is where you can
Improve, this is where you
have improved, this is whe-
re you are allowed a long-
term residence status,
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ween Turkey and Europe there are perception differences in terms of the

because it is the fact. Sg I'do not think it needs more explanation




Representing the Welsh minority in Krakow

My question is more theoretical because over the last few days we have looked at
‘The Captive Mind’. I think the conception has changed from homo sovieticus to now
becoming something more, for example, the blind faith in liberal economics that has
become orthodoxy. The fact that it is post-modern and very relativist as well. My
question is how could the EU change to allow freed mind to function. Just to touch
briefly again on one of the earlier sessions on the apartheid between the East and the
West. I think to truly integrate it needs to be more a coming together of the countries
within the EU and sharing their opinions to create and to allow us to function.

Paul Gillespie
A very profound question. I refer you back to the quotation I gave from Adorno ‘An
emancipated society, on the other hand, would not be a unitary state, but the reali-
zation of universality in the reconciliation of differences.’ The genius of the construc-
tion of the European Union is a very ambitious beginning from the construction of a
political mechanism at the trans-national level that can actually begin to address
this issue. We need to find a balance within the various levels of government status
and political participation that are applied trans-nationally, it is regional within
this trans-national space, it remains national and of course it is also sub-national.
One of the tasks that T was suggesting for the next period is to recombine the natio-
nal and the European levels more effectively. The way in which the elites have con-
structed European integration, a lot of the ideology, if you like, around the European
federalism is based on the assumption that it is either a European federation eventu-
ally or a nation-state sovereignty. I think it is a false conception. It is necessary to
recapture the sense of political ownership at the mass level. This is a very big de-
mand, very big words. You have to answer with such generality, asking such
a question, and I think talking at this level of intellectualism is a valuable observa-
tion. But how you go and do that is another matter. It involves a multiplication of
political capacity at that trans-national level. That includes political parties. We do
not have trans-national political parties which individuals can join. We have very
little direct access, for example, to the Presidency of the Commission, and the Coun-
cil. These ideas came up in the constitutional debate but they have never really got
very far. We have a system of national leadership where the leaders look both ways,
both to Brussels and back into the national space without linking the two. Of course,
that is to maintain an elite control in a certain kind of way at the domestic level but
actually the public must see through this. I would argue because disillusion and
disenchantment with democracy produces a certain kind of political cynicism and

One of the tasks that I was
suggesting for the next pe-
riod is to recombine the na-
tional and the European le-
vels more effectively.
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into not determinism but contingency there are a lot of tasks that can only be
undertaken by political leadership. It needs to be protected and pushed by the intel-
ligentsia. With soft power protection that is possible. Of course, a lot of this is conte-
sted. I'take the point about the way the social model, for example, has been inverted
but I think it is far too simple to speak of a foreign European policy in a much more
multiplural world than that in which the United States, which was a hegemony and
still is in military sense but now is acting not as a kind of a war leader but as a super
national interest. That opens a political space for the kind of contribution that T am
suggesting is possible. And the same applies with the development of agriculture.

Les Levidow
The question about how Europe can better contribute to the rest of the world — that

question really should be the topic of an entire conference. I would just give three brief
examples of how such a contribution would require a significant change in policy.

The first example has already been mentioned — agricultural subsidies. Yes, reduce
or better still eliminate all subsidies of agricultural exports which ofily harm the rest
of the world; they may benefit market traders but give no benefit or even harm
agricultural producers in the poor South. And better yet reallocate that subsidy to
quality agriculture within Europe which would benefit people more generally here.

The second example has also been mentioned already — global warming, environ-
mental technology and so on are even more important. The current system for car-
bon credits is basically used as a pretext for industrial developments which cause
environmental destruction and dispossession of local people in the poor South. We are
contributing little to the reduction of carbon emissions, so that whole system of
carbon credits should be abolished. We could benefit the rest of the world.

Lastly —again this adds to the example I gave before — the security regime. The EU should
recognise as legitimate the elected government of the Palestinian National Authority led
by the Hamas party which has a majority. The EU has refused to recognise this regime
thereby aligning itself with the Israeli occupation which likewise regards the PNA as
legitimate and so contradicts its support of the European Union for democracy.

Those are just three of many examples of how the EU could contribute to the rest of
the world — through a significant change in policies.
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driven by the property boom in the last number of 4-5 years driving consumption
based on credits. It is a society open to the risk of collapse of those kinds of values and
there is a lot of dissatisfaction as well with the way the money has been spent. That
is just the normal span of politics. Two hundred thousand Poles who have come to
Ireland have found employment very readily. Many other people have come too.
1 think 400,000 plus in all. We now have a population which has ten percent or more
people born outside Ireland and that has happened within ten years. That is in a way
a revolutionary change. It is possible to argue that when you reach those kinds of
percentages you get some kind of issues of accommodation of new comers. Particu-
larly if you do get an economic downturn when you are going to get resentment
about who keeps jobs and so on. It is a much richer society certainly in many ways,
Isuppose, and a much happier society but it is not one without risks.
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SERGIO VIEIRA DE MELLO

AWARD

Ambassador of the
Ambassador of the
United Nations Hig

Federative Republic of Brazil in Poland
Kingdom of Sweden in Poland
h Commissioner for Refugees

Communiqué on the Meeting of the Award Committee

The meeting of the Sergio Vieira de Mello Award Committee took place at the Villa
Decius in Krakow on 12 September 2007. The Award is conferred for an outstanding
contribution to promoting peacefill co-existence and collaboration between peoples,
religions and cultures.

The meeting was attended by:

Jakub Beczek on behalf of Ms. Ewa Junczyk-Ziomecka, Undersecretary of State, Chan-
cellery of the President of the Republic of Poland

Sylwia Gajownik on behalf of My Stefan Wilkanowicz, President of the ZNAK Chri-
stian Culture Foundation

Danuta Glondys, Director of the Villa Decius Association

Krzysztof Gorlich, Treasurer of the Villa Decius Association, on behalf of Professor
Aleksander Koj, Chairman of the Villg Decius Association

Janusz Kahl, Honorary Consul of Sweden i Krakow, on behalf of His Excellency Tomas
Bertelman, Ambassador of Sweden i Poland




Mirostaw Kowalski, Regional Director of PKO Bank
Jan Piekto, Director of the Pauci Foundation )
John Surface, United States Vice Consul General, on

(S:E nsillgfvngiﬁlﬂ? ]{)]i{gfty Commissioner for Civil Rights PI:otectlon. on behalf of Dr
= ki issi ivil Rights Protection _
ki, Commissioner for Ci ghts Pr : _ ™
L}Eurlrllzif Zﬁg;}};qfvgl?;; on behalf of Mr Hiromitsu Mori, United National High Comumis

ner for Refugees in Poland

ehalf of Anne Hall, United States

i iS5l ich 7 were
i t of 35 submissions, of Whll’.‘hl vere
ommittee confirmed the receip e s 1] ol O

leven submissions referred to the

The Award C eipt
received in the “person” category and 28 in th?j -
category. 18 NGOs were nominated for the Awar
same organization).

i ittee reached the
The nominees were reviewed and, after voting, the Award Committee red

T verd;?: received The Sergio Vieira de Mello Award in the Person category.
MS: Mm:il 1-tI ::as submitted by the Polish Association of Legal Educgt%onéhe o
ot Association received The Sergio Vieira de _Mello Awar mChuncelle—
Thfegz?'?rulflsiic: candidate was submitted by the Social Aftairs Office of the

ca 2

1y of the President of the Republic of Poland.

Grounds for the Award Committee’s decision in the NGO category

Chancellery of the President of the Repul_alic oflE(’uland
Under-Secretary of State Ewa Junczyk-Ziomecka

To Participants and Organizers

' d crosses
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Thflrl)::acflurftegnyone who has seen it. And yet graveyards are sﬂm;ji 1‘?;1;1[3: o
Ki]sto and culture of peoples of the past. Forgotten, _mlli)ss—cover
the ogy source of memory and knowledge about their lives.

n is dedicated to saving old graveyards from oblivion. By

R he respect thatis rightfully theirs, the organization contri-

restoring to necropolises t

—_*

butes to preserving the dying heritage of cemetery art. They focus their efforts in
areas that used to be melting pots of culture and religion: those of Boikos, Lemkos;
Jews, Poles, Gypsies and Germans. By caring for graveyards, we, in a sense, repay our
cultural debt. The Chancellery of the President of the Republic of Poland is well aware
of this, as demonstrated by its support for organizations such as the Foundation for
the Protection of Jewish Heritage or the Jewish Cemeteries Restoration Project, who-
Se mission is to save the memory of the different peoples of Poland. Their efforts have
led to the rededication or re-opening of Jewish cemeteries in towns such as Iwaniska,
Wachock or Izbica. This work must be brought to public attention as an example of

resistance to intolerance and aggression, particularly now, when it is not uncommon
to hear about vandalized cemeteries.

Each cemetery is a special place due to its symbolic meaning. Tombs are often the
only traces of people who are gone forever. We, the living, have an obligation to keep
the memory of their culture and customs alive.

The Magurycz Association dedicates its efforts not only to cemetery renovation.
Their mission extends also to saving, recording and documenting cemetery art,
roadside crosses and shrines and Orthodox art objects that would otherwise fall into
neglect (baptismal fonts, crosses, chapels, mortuaries, archive records). Care for the

natural environment in the areas of activity of the Association has been a recent
addition to its tasks.

Young people are involved in tomb renovation projects, more than 30 of which have
taken place to date. This is one more reason to rejoice that this year’s Sergio Vieira de
Mello Award went to the Magurycz Association. The Award Committee appreciates
those who work in the service of collective memory and remind us how rich life was
in the past when Poland was a country of many nations, traditions and cultures.

Grounds for the Award Committee’s decision in the Person category
Mirosiaw Kowalski, Regional Director, PKO BP-

Maryna Hulia, a Russian language teacher, is a promoter of the Russian, Belarusian
and Ukrainian cultures. Employed with the Polish Association of Legal Education
since 2005, she has dedicated herself to challenging stereotypes inherited from the
political past and opening the minds and hearts of her students to diversity and
cultural difference. In pursuing this goal, she organizes concerts and exhibitions to




promote the often-overlooked cultures of these three countries. She has also initiated
and managed charity collections for the Beslan children and for Chechen refugees, as
well as organizing Russian soirees and meetings with a journalist from the Belaru-
sian section of Radio Free Europe.

She is committed to promoting peaceful co-existence between communities, reli-
gions and cultures, as well as to challenging stereotypes of refugees and prejudices
against “strangers” — inmates, former inmates and their families. Her efforts have
led to the activation of social groups, while helping immigrants to adapt more easily
to Polish reality. Refugees call her “Sister” and invite her to Ramadan celebrations,
weddings, birthdays; in short, they treat her as one of their own. Her success in
overcoming the distrust of Chechen and Ingush refugees is all the more notable given
her Russian origin.

Her actions go beyond her normal responsibilities: she helps refugees and inmates
find their foothold in a strange reality. She is a concerned and dedicated advocate of
social groups threatened by exclusion. Her kind heart shines through in all she does
and her enthusiasm is contagious. She motivates people to do something for themse-
lves and others.
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Captive Mind Revisited Bios

Ambassador of Brazil to Poland. Previously Director General for European Affairs
(1996-2003) and Director for South American Affairs (1992-1996) at the Ministry of
Foreign Affairs of Brazil. Served in Beijing, Geneva and New York. From 1992 to 1996
he was the Chairman of the Paraguay-Parana Rivers Waterways Council, later (1996-
2003) served as the Executive Secretary of the Brazilian-German Economic Co-opera-
tion Commission, and of the Brazilian-Russian Inter-Governmental Co-operation Com-
mittee (1998-2002). Awarded the Order of St George and St Michcel (United Kingdom),
Légion d’Honneur (France), and the Order of Merit (Poland).

Norwegian social anthropologist, author of several ethnographic books, professor in
the Department of Anthropology at Boston University. Previously Professor at the
University of Oslo, the University of Bergen (where he founded the Department of
Social Anthropology), Emory University and Harvard University. He is well-known
among anthropologists for his transactional analysis of politic meesses in the Swat
Valley of northern Pakistan and his study of microeconomic processes and entrepre-
neurship in the area of Darfur in Sudan.Editor of the ground-breaking and highly
influential Ethnic Groups and Boundaries (1969) in which he outlines an approach to
the study of ethnicity which focuses on the on-going negotiations of boundaries

between groups of peaple.

Director of Studies at the Reuters Institute for the Study of Journalism at the Univer-
sity of Oxford and Fellow of Green College, Oxford. Previously worked as Director of
the International Broadcasting Trust (IBT), a specialist independent television pro-
duction company, preducing programmes on global affairs for BBC, ITV, Channel 4
and leading broadcasters around the world. Currently a Senior Associate at Oxford
University's international development centre, Queen Elizabeth House and an Asso-
ciate Fellow of the University's Environmental Change Institute. He is also Chair of
Broadcasting Support Services (BSS), Trustee of the Media Trust/Community Channel

and Fahamu.

Lloyd Dakin is the Regional Representative of UNHCR based in Budapest. Since 2005, he
has been responsible for UNHCR's operations in Hungary, Poland, the Slovak Republic

Marcelo Andrade
de Moraes Jardim

Fredrik Barth

John (Paddy) Coulter

Lloyd Dakin

Michael Daxner

Kathinka Dittrich
van Weringh

Paul Gillespie

Danuta Glondys
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ivers de Barcelond,
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[berystyczne. A member of ‘Casa de I'Est’ Association.

Secretary of State at the Chancellery of the President of the Repubcliz ufcz?llgndo\:;g;
responsibility for social matters. Under-Secretary of State cltDl Fhecmru;lf = ;&yuseum
President of the Republic of Poland from 2006. Deveh.)pmen; If2005 e
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the Association of Polish Journalists.

Essayist, publicist, translator and cultural act?vist. Rese@che: ox;chlzrtElJriz;rszilg
(economical cybernetics faculty) (1987-1990), since 1994 direc ;r e
i deputy director of Ukrainian Center for Cultural Researc Sir
e iI" Ukrainian Writers Union, from 1993 to 1994 advisor to Ul(IGlIllF!Il
19'9(" mm:fbcerl:ure Former editor of Weswit, literary monthly. He is _author of studies
Mmlfltli?ul 1ijo]icy -in independent Ukraine, and mass cul.ture.: (editor of Essays on

(lelllcrcuiniun pop-culture, author of ‘Wiasna mqdro$¢’. Lives in Kiev.

i the social aspects of transformation in post-
e Pftss{z}(zizlt?gsy ;l;frg;e]}){il:ii{?f of the School of Slavonic and East Europecttln
g'(c)un:lliil%;ivmity C'ollege London from 2001-2006. Author of several nil-lc»rlllc:gersu':;l)1 Gsf
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Member of the Higher Education Funding Council for El}g an {5 g
mittee on former Soviet Union and East European Studies (1995) an

sory Group on Strategically Important and Vulnerable subjects (2005). Author and co-
author many scientific and research publications.

Olga Glondys

Oleksandr Hrycenko

Ewa Junczyk-Ziomecka

George Kolanlkiewicz

Zdzistaw Krasnodebski

Jounna Krawczyk

Les Levidow

Sociologist and social philosopher, From 1976 to 1991 lecturer of theoretical sociology
and social philosophy at the Warsaw University. Currently professor of the history of
culture of Central and Eastern Europe at the University of Bremen (Germany) and
contemporary sociology at the Cardinal Stefan Wyszynski University in Warsaw.

Author of a number of books including ‘Rozumienie ludzkiego zachowania’ (Ways of
Understanding Human Behavior), ‘Upadek idei postepu’ (The Fall of the Idea of Pro-

gres), Postmodernistyczne rozterki kultury’ (Post-Modernistic Dilemmas of Culture),

and ‘Democracy of Peripheries’. He lives in Bremen.

MA in English philology from the University of Warsaw and MA in Ethnic Relations
and International Migration from Jagiellonian University. PhD student in Political
and International Relations. Editor and translator of the portal LabforCulture.com.
Contributor to Gazeta Wyborcza daily and the monthly cultural publication Lampa,

member of the council of the arts foundation No Local. Associate of the Villa Decius
Association since 2006.

Political scientist focusing upon political philosophy. He has been the Director for the
Institute of Political Science, Corvinus University of Budapest since 2002. He is a lectu-
rer in the history of 20th century political philosophy, political economy and democra-
tic theory. He published five books, editing three encyclopaedias, and active in Hunga-
rian public life. He was a Fulbright Professor at the Louisiana State University, was
awarded the annual ‘Bibé-prize’ in 2003. A discussion leader of the Liberty Fund. He has
been an advisor to the incumbent Hungarian President, Ldsz1é Solyom.

Senior Research Fellow at the Open University (UK), where he has been studying the
safety regulation and innovation of agro-biotechnology. Co-organizer of Intercontinen-
tal Encuentro in Spain (1997) and three European Social Forums in 2002, 2003, 2004.
Spokesperson for the Campaign Against Criminalising Communities (CAMPACC), acti-
ve supporter of Jews Against Zionism (JAZ), both based in London. Contributor to leftist
philosophical journal Radical Philosophy, co-editor of several books, including ‘Science,
Technology and the Labour Process’ (1983); *Anti-Racist Science Teaching’ (1987); and
‘Cyborg Worlds: The Military Information Society’ (1989). Co-author of ‘Governing the
Transatlantic Conflict over Agricultural Biotechnology: Contending Codlitions, Trade
Liberalisation and Standard Setting’ (2006). Editor of the journal Science as Culture.




Professor of sociology and social anthropology. Head ofdt-he insti’;uttseo; ]zltjjrtzlzzaor;
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und-Identity’ (1993) and ‘Niechciane miasta: migracja i tozsamosé spoteczna’ (1998).

Professor of Philosophy at Pedagogical University of Krakow, SOElDlD%ltSt ot.‘ cCLéltlw;geS,
publicist. From 1993-1995 published in Zycie Warszawy and BZEGPU?;E}( ;Jsmze(:hny
reqular commentator in this title), since 1989 collaborates with ’[tygo .alwgsues m
Represents liberal economical views, and moderatel}f Funsewatl’ve on social i ;
1999 winner of the Grand Press Award, laureate of Kisiel Award in 2000.
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